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r 




VI 



• c-ittloJI j ^itj jLII jjc (5 jj V ^jISj tLuoii 



^j-niUnVl £$l jSi t JLjfrl J jJjj ^LsOjoiaII flinty J fOAacill ^JjL^a 



^Jj ftj^QJ >n4 <JI Vj AjIa&j 4-JjlaJ t y iVu J A yf\\ C!,uh ,13 SjfeUa 



• A » j kIaM (J_j iA \y\ jll AjaIaJI C-jIUoaII qa 
■■lv\ ioll flail ^ *j U - t*Uil SbVl Ja*J ^3 ^ * laxj (Jj) Jj - J3*tt 



^1 J*5lLul)Uj 
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i 

0 

llAJajlrs oil o^A i, ij W n 1 ^^Ic <Ja*]| dSili <ja ^jSl j L <alJI 

(j-ic f< _ t -ajlj ^^LLVI tfcUJjill C LjI Ux c^lpaJ <ujjVl Cjlilll 
i-S-^J <->j43 Jj^ ts-S JjL_iLa ^Jaa-a ^ (> J^LkiVI 
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A-Jjiill l— Aj j\ null SJoLo <JjtLa ^Jjaj iA a$ a\\ AjjilM ^ >U 



r 



, i 



jlai^all * I b\ a t iuiM Ja^laJl <Jlu»jl Aia^jp j J-£u3 £^JJ — 





>1 
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<Jc <3 JL* Ua^ S j^i vW5 ^ j o-^ 1 " - 









The Originality of the u l >«4 J- Fueck c3j ' ^"'^ 
\J j ^Ul £j5 j w oUjlij ^ylc SjL ajs jjj Arabian Prophet 



M. j Muhammad, the Man and His Faith J Tor Andrae 
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V 



" The Influence of Islam on Mediaval Europe " :£l Watt: 

" Western Views of Islam in the Middle jl Southern tjtS j 
Ages " 




c-k ^Aj— ^1 5— Ul c jjJI J Li* _>_&j j ^jJbL Li_S] 




aj ">g ii (Laujljj t £ jl . ^-i •>- j Lujj tl_jl jSj <A_»J^jij (eAiac-j (A_mJ 

. Q*ajju\ (JA <ju<ajlaJI i£_yfJI 
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A 

r. w. Southern: Westen Views of Islam in the Middle Ages, 

Cambridge Harvard University Press, 1962 P. 72 . 

Francis Dovernik, The Ecumenical Councils, New York 

Howthorn Books, 1 961 , PP> 65 _ 66 . 
"Of special interest is the eleventh Canon directing that Chairs 
of teaching Hebrew, Greek and Arabic and Chaldeen should be 
created at main universities, The suggestion was Raymond 
Lull's who advocated learning arabic as the best means for 
conversion of the arabs ". 

JOhn W. Fueck, Montgomry Watt. Noraman Daniel, Edward 

W. Said " Orientalism " Vintages Books, New York, 1979 P. 

331 . 

:( ©. _ H oa ) jJjjI JjLj 

" Strictly speaking, Orientalism is a field of learned study, in 
the Christian West, Orientalism is considered to have 
commenced its formal existence with the decision of the Church 
Council of Vienne in 1 31 2 to establish series of Chairs in Arabic, 
Greek, Hebrew, and Syriac at Paris, Oxford, Bologna, Avignon, 

and Salamanca " . 

Ji <-i j-iil ti* (jLSj ttf ^u«*\\ ujjJUI HJSA* tLiu 

" Islam in European :Ji t^-^JI fUll ^pll S jll^l 

Thought " Cambridge University Press, 1 991 , P. 3 . 

" From the time it first appeared, the religion of Islam was a 
Problem for Christian Europe " . 
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1 



uUaL-, ^ ^L-iB l^jj ^ JLJI Jy ±± ^ 




0 






Cltj aVi , nol i j CjLjjjLI jiaVI Qjj&i j ^j-ill ^Jc <_jjU*1^VI 4JuJ$fl 




jLSSu,VI ^JaJ ^jlfr Ijja^uu JaJ cjA*. ^ I jiJj 



ejL«l*Jj (^OL-VI <3>ill j — frS ^ JJuU ,,-Jjijl p^Usjyi 



J 
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> 



Stephan J >sj <4_i^ ^ u »Uull 4_JLaJ J*L*1I j < jL£Lu.VI j 






4.J <iL& o_-« " : Wild 



(2)1 J J V <>— S>» £— Si J lift J t ^aLuuvSI J fSLutfl <_Jkili4 J Mm 



N 






SjLjSj J_2ill j_£ J>^ ^ j^ 1 ^ 








L. ^LB ('1 o.„ jj ijl jJ^VI dtilijj ^L_ulill 2L_ Jl*]l vjaJI 



. « Cultural Relations Policy » CilbUJI LwLuu a_1aJ 



^_^\2iJI 5 — uiUuiS ei* t> (jc Mortimer Graves «^al j 



9 



C5 — « jill <>»VLj (5-1*jj — Graves t-ijjuu — ^j^] l^aai j 
j— a j ( As a measure of our National Security ) ^^-Sj^Vl 



j£}u Lo£ _ A—ikiJl ^ <-JjUaB jail ^Jb1j iAAjj-ft^l 




diAj t f ^UiVlj 4— jjL^M LaA t(jLjjS : M. Graves 



M Was the need for much better American understanding of the 
forces wich are contending with the American idea for 
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acceptence by the Near East. The principal of these are, of 
course, Communism and Islam " . 

See: Mortimer Graves: A Cultural Relations Policy in the Near 
East 'The Near East and the Great Powers " ed. Frye, PP. 76 , 
78. 



^-Sjl 1 cr-> (3* J-SS-VI a-«u* jjjjl J> 51afl ox^u, 



:( Y<\ . o-a ) <JjL <-£jj&\ <jLJI ^ j^Ull 



In any event, the New Orientalist took over attitudes of 
Cultural Hostility and kept them " . 



r>H B ^jcj^l J j lJ .^X-VIj :( Graves ) US 




. ( Cultural Hostility ) : >-U-J ^SL^yi 



4 j_^Lsj a_1s1^ j_j ^L*j ^jll d. B. Macdonald c t iji j 

. ^jUjU H. A. R. Bibb j-aUj 






J Area Studies ^^Xj^\ l_>1 » «s* J <_J jjl> *UjaVI :lfi* 
(Popular Islam) ^ — auill ^LuiVL <> j^J L» *_J jj, t-L^hj* 
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( Islam in European Thought , PP. 50 52 ) 




J2k jljJjjJuV I J A j> \ jJjui jjuJI fcLLafl ^^j-juit jJlB 40^ jV> ljjLJ j 




clsl jSJl jjoUJ l^uS Ijju ^-J j 14— JSkJjiloH j 4-jjL^o^.VI j 4— J^jl jfLiJuill j 



(Jjjt ^1 iSJ 4^1 j-juJLuuVI JJ-Jua (J— a 4_5aI^JI 4-1^^x11 £>JlA JJC- C-L-Sjjil 
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Jlluj <UI (jJj-a (Jju)^J (j^J*^J (j& AjI jjj-ojj 





Jj_u>jJIj pUVU s^i^l CjLjV jll ^ " Text Book " <j-JjJ 

« The Muslim Religion called Islam, began in the seventh 
century. It was started by a wealth businessman of Arabia, 
called Muhammad. He claimed that he was Prophet. He 
found followers among other Arabs. He told them that they 
were picked to rule the World. Shortly after Muhammad's 
death, his teachings were recorded in a book called the 
Quran. It became the Holy Book of Islam » . 
Cited in Ayad al Qazzaz and Ruth Afiyo,« The Arabs in 

American Text books » California State Board of Education, 
June 1975 . 

5 LjJ j ( Origins ) ^L^VI 
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L^LpS <jjS j .ft, null J&i Jl : J jit 4_LoJI ^ 1 j*i»jJU A_S 

ft jj uaj A Uia < a1 l »li ft jLjj (3 Jc- jjj-i-a^aj tll> llajJ 

4_jjjaJI 4 jUlaJI jj^a j A rtj.noH j A_p jgjll jliu&l (j* <ia] jl -Lilt 

Frank • j-ii jLcI C. C. Torrey cJL& <jl jic ^ jkiR j 
The Jewish :<_jsL« 4_-oL» ^ v*1j^j j^i ^ Rosenthal 
j_ix2L» jjSj i rtimAB Jl j_j Vj .tiLL x-S^j foundation of Islam 

Maxime mill tf , w i jiB ^j^SLaaB Jj-L 4^jjSB jljJJI 

Rodinson 

« The scholars of the period were interested in investigation of 
influences. Those works which insisted on Christian influence 
were counterbalanced by those which emphasized jewish 
influences, this latter having being studied as early as 1 833 by 
Rabbi Abraham Geiger in a carefully balanced study. The same 
tendency was subsquently continued by C. C. Torrey and 
others. Somewhat more broadly, serious studies were devoted 
to Judeo-Christian sources of Quranic narrative Concepts ». 

: Stta (Originality) <3LJj 
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« Studies of this genre are assurely very necessary. Islam is 
not born in a sealed container in an environment sterilized 
against the germs of other ideologies as contemporary Muslims 
authors and certain others frequently imagine. 

« A critical Survey of Modern : C)\ >iu <J^aLJI <iaa jJiJ 

<J& La l jJtil <j_SLl j ct.i »»r>i cilJ 3 (>4-j1 Studies on Muhammad» 

• Goitein ^qIxaB (jjJauull 
« Islam, however, is from the very flesh and bone of Judaism 

» 

[ Jews and Arabs, New York, 1955 P. 129 ] . 

j * jx^v* 4 ijKi t-i JUj J pL-»Vl ^ d Watt U 

iLLUlaUlpB jib 

: a jUl a-jjjuoaII j <jS1 jail 

« Islam would have to admit the fact of its origin. The historical 
influence of the Judeo-Christian religious traditions and the 
cultural traditions of Syria, Iraq, and Egypt ». [ Islam and the 

integration of Society, London 1961 P. 283 ] . 

^ <jl jM J j^Ji qjz M. Cook t^A UiJ ijiil j 
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\ "I 











JJ-ii ^ U oa 5 jii—l - Scholars " Oj-J* •ULJ 





1 



i «1 «M1 ,_, Sja. J_S r j— * f t ; ' J< * 4^ 1 jiil j "Essentialists 



tl 



V 

jU. "ill cl* <n> J ^k. Ai oJ jas. Jl j tSa»U 




4_i2lc- ( _Jc jl j^ilu-VI iil Western Ascendancy 
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w 

« Again, there is some truth in this accusation » i<-±& 
JLS^IH Brown Ji* ^JL-i-V» v^LU*J Uj—i 1 jJK 

a-^J^J 1 j-^Vi sjuLJj >» ^ ( r 

^JLib CiJ\£ U j^Lu&l V jl ":^_J jL C. H. Becker ^jX^ 
« Without Alexander the Great, no Islamic civilisation » . 
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J J-5S jjl— »-ax <La^J £_JUI ( > fr>loS» l j (jjS j .fi.nnll Jloj 

t^L^V c5jlAj ij_ 4 j>alja.j t»aa. l^uijj US < \ivJ lj (Origins) 

" Islam in European Thought " PP. 57-60 . 



is — 1 




11a Ufrj ^ CjLJlUIj ^_^a jx- c5lio '^,.^1^1 dil Jill 
Ull ^-jj jlii dlljS j 44_£ Jill j 1 5__jdui jlill j JL-ujJI JL« Jjl Jill 




sjdjiiji J 4 ins, „n ^ dji jiii v& jb <^ j 



j^Vl i^-iL-^l v^lL jka^ll Jj^JI ^ <Jj*u. 4_l»I JL»1I 



liA ^ V>>Jj .jUll Jja VI V jJ u^WU C-A! tftf 



Annimarie Schimmilt " Sj^»u*ll ^LS j^nX l.a*,lj 



Cl_lLjI j_s t^—^L-VI ^jj^ill <_J jj <-i ,nmVt ^1 




J 4— -^jSllj A-_IuijU1I j 4-Uj*]l J-la J jolm oi l CiLiJ f, fti 





. 4j^LJVI CjLJ jail J_ia. .j 
i-jLSII lift ^ _ Ca^sja. ja (^jji t ^ ju. 



«L«i» IjajS, oi_iiai J j <^l£aJj .*__$JI jSl 5_*4klj«» ^Jc j t*4_uijt 



rdusa u jUii <du ^jakjyi <_jjii ^ j ^jj *iffl i U> 
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t _J] ' ' » jJ j l*_£aJI j JaUlLuiVI J f frill — & jUijJ 4 LjJb 



jSal\ dyJi Q&j£L*Jl <J jj a fi*i ^ wiiaJI lift >£ j L_*£ 



Ljj tiLuJc <j| j -<*J Lai <"< jwllj jail : iS ^£Ltf\ 




f N ^^T / A / Y\ 
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X. 




. »32 Uj jjfe <>tiil 4^ ^"fl 

- + 
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. jUu £yj yjfr •j.ijj 

3 >UW JAjNJ * (jl >-ily«V! £jm*ja SjjJaa. LH £*S»jj li* j 






^Jk ORIENTALISTS Ol J>^ J <W tr^J 

Ctel 2U jJ <-J I j^iS Ch^ LhWJ^I c*S»W« cHJ^ dUj 



j -Liiil a—I jj y-S lj .rt.^i o-jill j-iili dUjL 
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0 

0)..4}A2jj itAtej iUjjfij <4iyJa j 



tJjVt J—alflj 3*dLtt Edward Said, Orientalism, New york, 1979: jfcil (\) 
££kJi) J*** <JJbu» Jj S>£i : cr l 1 2^l ^ : >ty dJjJj 

H A.R. Gibb, Oriental Studies in the U.K., Cambridge, 1 951 

Anwar Abdulmalek: Orientalism in Crisis, 1963 (Diogenes 44) 

A.L. Taibawi, English-speaking Orientalists: A Critique of their 

to the Islam and Arabs Nationalism, P 1-2 ( Approach 

Islamic Quarterly ) 
. $J.. 1964. 
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to 



JjljJtLujyi 4—jfJU 

(Rudi ^ Jjj >waL«-»fl ^ tUfrl Al < fl Jj-lj *V>*^ 



^ fwH dl >ki tit" _ JL_hU&I fetit ^ <tf JUt f*> - Paret) 



dJj o^J tr 5 ^ LH^J f>2*-^ U^J^ <^J^ *±LjSUl 



( > )" tr -^j-fr J* <ajd 4*111 fk2 Ji O^J <*#J*i» 




HTTP://KOTOB.HAS.IT 



tn 

( Y ).4j£ Jjjpj 4_3> Sjj£ ^ OU|jJb 
J4JI jJS) JjUH did! j tj—isiiS ^C^Jtr^Jctf^^ 

gij 11a jij ^cm^Li f iu sjun fV> ^511 s jjsui 

. f ^Ar oi^jig y-eiijB Jj 
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YY 

U—iJ^J <j—ijp J-*J • J>*» lj**J Ijjl^J 

IjM J <£***dl • cr J& J^uu fUlfl Ijk^ jSj t^ull 

iLIXaSU j*aL«-« JlAA Oi La* 

tUjrJ&A f4-^jju9 U«>^> t | W J jlj-fo j,! 

dUUjiij <j^u» • 3* 3112^ ^ vjlP^J -cr^Mn 

OjLS jjjjjlirtti yjjaJ J . Ja^ . ^ Levonian ^ 

. jfcmv»>ttMY><j« 6*^* a J **lttyJ X* 59 :^t^ 00 

Gardner, W.T., The Reproach of Islam, Vol 2, P. 221. London, 1909. (f ) 

tj&JJi ^Hia* jjtfAflj jjSUS (j^ipHj JU5-VI) & 

• * ^ |*K *M * YJi 
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YA 

• 0) f U^j .jUAIjejji 

If 

Uja. dJtf ^ * A* t AA iSk* 4&*lb ^1* (^JUJt j~u jifl) 

■ ■ i 

■ * # . 

-, ■ • . 



Levonian, L: Islam and Christianity, London, 1940 P. 124 (\) 
Richter J. : A history of Protestant Missions in the Near East P.)(Y) 

(W o* JA~* <jM4,N . y. 191 ♦ 

==Mackay, A. :Spain in :jfc3j *Y Y(>a ijjlyi £f>» i^A j^LJI f-Ji .J (f ) 
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Y5 

(fjLxAlS o*j±i) 4-mAj >*lfl o^Ij XuaSj «^-Mj»A AiUfifl jJl 

the Middle Ages, PP. 22 _ 23, London — 

>slji usji v*b jWj « w . * e tu i*k]i s*n (\) 

jji O^j jJk vJiljM liftj (Ifefc tr *M y-iiifl *k-i>- 4ia* 

ajajyi jJWj f > *M S >UAy S>a*ftll Jj j-ASj <l *JL*j»j i^-ijlS 

( tmr) ( *H»T) XftUI ( Andalous) 

James Kritzeck Peter The Venerable and Islam, Princeton.1 964. 
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r 




4r 2»J g_Laf jS f jSawdl o«j^ <lu»J J& tr— Ajl* J* 4 6* 

2b.) I44 jlil jJk 4— & y — SjlS U*PJ o-j^ 
^ JjU v>» ^ J| j^VI P >fc J >1 ^ tfi JJ 

tLjjti <JU# * ail .ill Sj-iA »1a t^J <k jka! tVji ^LuiVt 





Terror. Roper. : <2& jfcflj ttr/t To* £*>i 4^ >iUJ f*J2 . j (Y) 

Hugh, The Rice of Christian Europe, PP 92 _ 93, En g land ,1 973. 
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n 

^jui\^ ^ ^ 1 ^ r 4-Lu. ^ j to<ijW College de France 

JL^uJ i^dj . f wt li- «»JHje ^ 6^ 

4jfl tr i-a) J-4ay. ft j>ya Lf*-. ^XH jA*a*U <i^J 

^ f^jtfl (jljAil *-»*j5 <Ukij jj George Sale >*J a3j 

. f Lodvoico Marracci 

«History J^JIj OP- A^2S Simone Okely j&l f— J 

£tU jjfl Cikii Jia l&kj *cu^ o** 3 ^ of Saracens» 
SiSL-Jj AjflJBj ^ C*" 8 ^ tL *J ir* V*— VI j 

O-JijM 0 a ftj^ J— ^ (XyM IIa J lt^ 

C-jlaIs Jl CjL*jSaJl *JfrL- iSj tA-^ljAutfl 

A . Hourani , Islam in European Thought , PP. 12_13 (^) 

" Studies on Islam " PP. 217-22 .George Makdisi : Hanbalite Islam (*) 
Tranlated and edited by Merlin L. S. New York Oxford, 1981. 
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Asiatic Society of Bengal 1786 

Royal Asiatic Society in London 1823 

Societe Asiatique in Paris 1822 

Deutshe Morgenlandische Gesellschaft in 1845 

J-liil 3—$ J«iU 4 1x4 l^J Cj jJLua! Ljljl 4,xfl ft ^4 4^3L4X JS J 

Jflj 4^ AVr 4»L» d|jj jJ^LuVI ul j42>A A \ 1 11I m, J US 

«Always answer letters and attend the Congress of 

0 )Orientalists» 

(jUixi 

Islam and Oi>J** Normon Daniel J>uau^ CjiUS ^ Si^itfl 

t$>-&L*»M v LJiS j t ( > 5 1 r fr^ 3 ) The West 

t ( \% 1 r <>UI ^ islam and The West Jlj*4 Southern 
Western Views of : l>I>% Southern Jj.AS.-.^l ^itiS j 

. JjUjU 4x«l* 5^3 Islam in the Middle Ages 

. A. Hourani , Ibid (1) 
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TLU Obi JIjJjl* ?! lJJj» 



jt j&*HS tiJA Rudi Paret j*aU-»fl ^-SUM J > d a**d l ^ 

:41jSCijV<aA>(>) 





f t A'W fr\ 2 V'^ .ux-^ai j—jaUjj frig >A i^LyiVt 

0>L-9% IjSLSj y-b tr-* ( V*- 9 ^ ) u — l SH 





( _J j^aIU fJUl! Vuull/ jIaII Sj^ AiUL* JL^ (Southern) 

4&Lt ft j^Jfrl^ i t^jlubJI iiU Jft Ifjji (j-J 



• 'tjA- lti jW t$ J JJ 0) 
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n 




tf .rtllj dJj j i j.u<ali lift ^-J ^-IwiSft (>• Xj^JI £»l^U¥l 
.(^(jduAfl Iftij** ^ ^ i-^jiM ^jllj « t «irtw*«llj 

SJ>aBj cijaJW ^tjl^ <S je-i>Ji OjilJt 








Southern R.W. Western Views of Islam in the Middle Ages, (^) 

Cambridge.1 962 PP 7 _ 1 4 
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rv 

iLajiw* 4_f*f>» ujj 3 jjjl.rtH vjj^J <-^t ^ ^ 

jjl, ^U) (fVi4 - 1V«) y-UUjfl LLxjj CufJ Jilj 

IS <Jj > tf ,n>,t.tt C >JaB fcilj^ (fL-j ^ Aifl ^) J^a- 

♦I jflftiij 

DJ. ShahasJohon of Damascus on Islam, Lieden, 1972 PP. (V) 

132-41 

p 

Islam in European Thought 9 P. 12 (?) 
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qJLL> jx& ^SLyiVt Ji :Lu <fr&> fSUnaU Q>«jt.dl gjjjjjVI 

j-aj £jj jUaj ^-Jp A2U> ffi 3-4j*aaJ »j» 4j 
•LaIc ^j a> A^ T y-Jjl^ jjf-A*ll j-JoaJI 0—3jU j jiA 

Al^ *J1I a^j ^Jiflj jjJb Jjll o« ^Sjtr^M 

.*NAto 
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J^LJfl y— a A— fill jJ f^j Ai ^-ij ^ -S c-jj 

4 foyXS £j>fl u>!^ f-*^J 6A>^ c>^ f— b 

SjfcLU y-i \j^Lx cJ^<s±* William Maur :5Lli 



The "^\^dJjxj4 4^^*J^J^^-^JC^ 



^LyfiQ l \)t l»t a* A^a jfJ&J ^ all Muhammadan Controversy 
v3Sj ti tj*a- *4 t-si J^jB la* ^ Jij iC^Lullj 

a 

j^Jfc ci jSJjTLIfe of Muhammad" d>j*4 M 3 * 



UUSl. ^ t/^ 




Islam in European Thought,PP. 18,19 
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J 4-J*£ 4 1) J La1u3 V! 4jfl ^ \±j^ 

l^jSil nXsU^lj jgill _ Jjjij jick j > u^ j^&jfl l^iuaj 

<&Aj (^-Hf?JI ^Jft - Southern - Jlky 

*-iJ*A Uailjj Ijjaa ^flUtf! i-JjJ <>• tJl (Jj^ll 

. t5 ttA iW t>» <ja j^U, :£jjjL* 

. o ^ofl j^-fl £*>ji (r) 
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fjftj ft JJLH^ ChAfl O* - JlJ <> O 1 * Jlj 

aSj t(v>*^ <j— i A-f^jaafl A—jJLaM A-Lutl&B iiJj Cx&i L>«*-"AJ* 

^ JajjJi j-ijS 6* J-^T t<j5aj»H 

y-5s)(>4 OP JAHAi ( T ) 

0) .Lfua^j tr- 2 * »<>VJx«ll A-JjJ (r) 

Raymond Lull JjJ J-»>Sj) A-jU^la ^ oi^ -^J 

(^LSj t L-jjji ^ 5 .Unit pSU ^-i A-^jdft Ailli y-^J* 
> jjgj jyoato ^-Jj tj^j jti Jj+aJ »k JS <> fajjjj 

t JjjLyiSij *o*i;W : V 4 A^jji CiUjL* o**i ^ A-^jfcB 

j-^fl A-hjj^ li» »^ Ju-ji >Itfj .Wo* JrfU-li g^^J (>) 

HTTP ://KOTOB . H A S . IT 



1Y 

t jj .null (jP ^aImuS ^LaIV jU J dlL tlijll £^ jSjs^ 

tfis i^Lujyi j^pj o>i cr _sa jjfifl i—Atfl jjjjs 

Margaret ft j*aL_*-»fl <L-ij< fru ih> M £1 < ; » j->w1i 

^>1S JIJJJ V ^jj^j fLudtfl » 1a £l 4_*l ^ua^ ^jj Marcus 

^-i • j .Vn4.il 4-}AkH >SI jaMj CibutL^A ^ 4—aUJI fLu&l <jli 



"The learned Orientalists and shrewd politicians of the West 

are thoroughly aware of these facts.Hence, the special 
departments in universities and seminaries scattered 

throughout Europe and America dedicated to understand 

Islam only to enable its enemies to destroy it. These 
"Islamic Institutes" and "Islamic Research Centres" are now 

busy 
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it 

establishing their satellites in one country after another, the 
purpose of which is to subvert the Islamic cause from within 

and frustrate any attempts for a genuine Islamic 

renaissance."! 1 ) 
gJhU ui^ill ^ JjXLrtS StiSl JjVl fcSl-ill J wji 

Jai-u* V cHJ (^.Vt J f^^-jJ OuiUH j^L-oil !>3&1 

^ Lfijftj IjjU ^-511 f^Jbufl J-S ^ ffttLAS C&lj ((^>A 

a 



Islam and Orientalism, PP. 16_ 17, 1 981 .Anarkali (\)) 
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ii 

CjUjp jjJiiB jSlu ... jtfil jjljj) JLty- 

^VjUaII 4jf (Norman Danial)j_Si| 
6* j>-saJI J cH^W» ^ ^ 1 

* 
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^ uI jlufl ^ £ul3 JiT :3LA5 (Watt) JjkL-Ljj 

^ O^Lklj jAyflrf Jliifl JjU3 4^l*jj UjUl Sj^Vl Cjl^luJI 







Norman Daniel, The Arabs and Medieval 




Islam and the West, Edenburgh. 1960 
Watt.W, Muhammad: Prophet and Stateman, Oxford, 1961,P3(t) 

. J jjLwSi 3 ju! Mohammadaniam :A^US <*jJu (T") 
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*J*- JLUI J^- ir J* Jl^flj oijjui ^j&M 

Jj t-*Ji>^ a-'j cr^ "The Muslim Wo rid" 

Middle R :<Vj *£ljS jj&ifl Ail* ^ c^jj jj^dfl 

"The Middle East Journal" j (^jj^ j^)"East Studies 
American N ear": Ala-. j "Journal of the Oriental Society" : 41** j 

.. y-i jAyaS ^2fl "Eastern Studies 

Uj2 J Ct»f:Sui "The Muslim World' t^-dL-VI <JUJ1 Al** 

(A^j^l AJdfl J^jlLuuJ^^ >S>2 ^511 GljlL-jVI 4fi J&! 

We would urge that this quarterly be adopted as the 
Common organ of missions to Moslems(at least of those 
whose home base uses English) as a means of 
Communication of thougt and methods and of 
announcements of literature prepared in other lands. Any 
deficit in the publication of this quarterly should be covered 

^jPjjtfoU (f5L~Vlj Ci*jA~A) :>aj My* ^ : A] (\) 
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by contributions from the missions co-operated^) . 

y-i xJfr j'xfl u4j~*A >4J> <>& j-jjUfl dilAjjj 

Oil L^ jjLi ^ .ill* tit Jlu <Ly* » >u^ ££Lj lit 

" Alkali ^lllyu AJLxAfl » (jjl j^ui fljffi ■ utt 

For thirteen years this magazine has been an open forum for 

scattered workers in every part of the Moslem World. It has 
published a number of articles dealing with Christian 
Literature and the problem of Moslem evangelization which 

are of permenent value. The magazine deserves a larger 



Conferences of Christian Workers among Moslems, 1 924, P.63( S ) 

(A brief Account of the Conferences together with their finding and 
Lists of members) published by the Chairman of the International 

Ip j jj*2 a_A|*» H£ j i ,tlHtt \ikj missionary Council, New york, 1924 
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circulation,and the support of all these interested in 
Evangelizating the Neaar East, The Conference trusts that 
all Socities here represented and individual missionary will 

lend the magazine hearty support ". 

0).A_*A+i a_L^ Alt o^ii) J 

ft j-iAl ^J— :Vj aJj j»^ilu,VI <J J j| J>ifl 

<t>a-£jil o^jJtj tA-jfc. jSLjJI f IjSa^g f3L-tf| AjjU* ^i^b 

Jij^Jtj J9>tjaJ £uajj iAiHia. A^jJSj o^kl Al jLx* ^ tt-jj&fl j 

l^-fualj&I t^Lkj ^ ^ Jij .^j A^ Alll ^ Aj>-j 

.A**j ^Lytfl A_*u 6* y-^jill flUH t>«j*j 

ioP^Alt (^iU f*iU5 AJL ^ uij-A AjJ j tAp^lj A-^ij^fl 
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•^•fl cr^-J** 5 6>^J JlAj <£-i>» (jiaj-4 ^ Jj tUjjjj tHi 




VU^(-Ul) Jjfij t( ^kfl JjAil! j Uxfl jkUni 

<oJ <k\J& :4ljJi fcjgis ^aiS ciblc- ^ ljul\ j »^ 

tj »L-.j 4^36 <lfl ^ xoy»j oTjillj fSL-VI OP A*jiJ a jj-aJl Off 3 

Dr. Henry Stubbe, Rise and Progress of Mohanetanism, Lahore : J$ jlulj 1 • <j«: 1 



1t11 



>aa %4*ji x^is Ajij ^ o-iin ^sa jij jl^Vi ^Lc. via j* j 
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feiillj tAlp>3j tASjJSj f Uj \ik g&h jjS QjUajj 

.^LljJa LJjjl fUVIj ^LmJIj v^W 

^l^Vl fJkl o-« OAS (j—iJA (jJal >»H flu! fSLutfl <ijiLk 

<i jjkaS fcyyllwiVl f jjS Cola. J& ft i^ILJ J J&aSLtfl j 



(Margaret S j^sLxaII 4-j%>«VI j Jo^aII JL^aII djiij tS-iSLuJI 

: Jji2 (dlj £*uaj3i Marcus) 



j>-»aii oUjj j t(r* jsa jjJjjU) y-^u-vi f—iun 
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*H*-»* (J-OJ*j ((jkL-Slj) la-*-jft J>^l J-ijj^j («^JLHJ^) 

*/u mal « , 4_jftl %S «*J IaaI ^ ■* tt« .t , >\ 

4 jjfcSU 4-iSUfij t^j^^lj tVjiftO A^jjaJI yijaJ 

(J _ila > jjLuiA Inferior ixJ Jl^ ^SL-Vli J$ Jjij * jBlUH 
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Aid J US i&L*u& fU A-*fc- Jls WjU <h>3 J US 
J j tAJSjtofl A— ijaJ j jUaaiM 3LSU (^liij j^aJl £p jU^VIj 
A_frl^l jjiy ^LwiVI <Jj .^llUI .i-Ja Dogmatism ^AjkJI t>J>*> 

Ajfl J f f«jl*u ^JkH <j-j^ (j— ^) f*j*f cr-^ 

»i* J* .(feuL5» uJ» JS jlLk aJj iftj 

f4^Lij j -\ «Uj Ai-uJ 3tj imB J-uai tr -»a A^MjUn 

StJjSj* f L*Ja ^jLhIj lA-jSj^i A^IUSA t^Lyufl UaJ 
(jUmSI^U ^Ub jbu j ... flj>lrt« ffJ ^ d jjjjrf JUS ^ikh&tj 

£fL*&l A—JS jU&4 ^jh1 <«j (jJ fSL—V) J ^fr jjj A^aIUII^ lip* 

ftA^JaJI JL^Vt j»L^*j*Vl A4& t>u*l (>^II t^>*tj,n*j 

6* {j W^jfte tAipaJJ A^jftA S jUaail JlktU JjiSll^ 
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or 

ti*] L^fl SLjiB CuL«i itj^f C^^lyu» D^J 



, 1 1 . t • <j* islam and Orientalism ^ jijU CutJU ) 

"The Western World continues to fight Islam whith increasingly 
sophisticated weaponry. On the advanced level of scholarship, Islam is 
being bombarded by no less than eight American and European 
periodicals devoted entirely and two particularly to Islamic Studies. The 
former are: The Muslim World, (Hartford, Connect icut),M/dd/e East 
Studies, (New york, N. Y.) T7ie Middle East Jounal, Washington D.o 
and the latter are Jounal of the Oriental Society, (New Haven, 

Connecticut) and American Neat Eastern Studies, (Chicago). 
The Western Publishing houses print a steady stream of literature 
dealing with Islam and the Muslim peoples. Unless the publication is a 
pure edition of a text by a classical Muslim author or a translation of 
one, it bears definite marks of antagonism and prejudice characteristic 

of Western attitudes to Islam. 
That the Holy Quran is the Work of Muhammad, that the Hadith 
literature is forged; that Islam is a mere politico-economic outburst by 
impoverished beduins rather than a religious movement, That Islam 
stifled the artistic creativity of the people it conquered; that Islam is 
nothing but the current practices of its present people; that it is 
superstitious, fatalistic, that is unscientific, un-modem, and opposed to 
development; that it stands in need of the same reformation Christianity 
underwent: that the best in Islam is Sufism with its individualism, anti- 
Shari'a emphasis on the falleness of man and his need for a master- 
savior, and repudiation of the warlike and exclusivist Sunnism; and 
above all that Islam stands on an inferior moral level with its materilistic 

conceptions of paradise and low status of Women, that its ===== 
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3LH j£L-V1 CiLyiij^l ^ S >iLuu cafljU vjAj f^LudU 

•sij .0*11 \*ijA\ ^Jj i^lft sjjUI ^Vl J3L-J 
6—* <J_ijS <1jJ ^VLJuflj ^ 

prohibition of Interest is anti- ---«-———— 

industrialisation, its puritanical and anti-alcohol ethic is against 
urbanization and modern liberalism, its dogmatism is anti-progressive, 
and it drives its miserable and vanquished to people into psychosis by 
teaching them that God is on their side and that He is the author of 
history _ all these falsehoods are current In practically every Western 
presentation of the religion, culture, history and civilization of Islam. 
In another dimension, Western works spread the nationalist and 
secularist diseases, teaching that a Muslim is an Arab, Persian, Turk or 
Indian before he is a Muslim. Their long emphasis on Persian studies is 
designed to separate Shi'ah from Sunnl, to teach that Islam as given by 
the Prophet is desert-crude, that Persian Shi'ah esotericism had refined 
it and made it viable. Their enthusiastic defence of Turkish Kemalism 
pleads incessantly that Zyia Gokalp and Mustafa Kemal Ataturk were 
reformers long overdue and their opposition to Pakistan is dictated by 
the lesson that the Muslim must give up his will to sovereignity and be 
content to live as a vanquished minority. Most recently, Western 
preaching has taken the line of ecumenism and the claim that islam _ 

without reform _ is incapable of co-existence with other religions. 
During the long period the Muslim countries were ruled by Europe, 
their educational systems fell completely under the sway of the 
conquerors who took great care that new generations would be 
thoroughly convinced of the invincible supremacy of modem Western 
civilization and taught them to despise all the cultural values Islam 
stands for. In this way European Masters successfully created within 
each Muslim country, their puppets. When politcal freedom was at last 
granted to the colonial possessions, the leadership automatically fell 
into the hands of this same westernized class which today dominates 
all Muslim countries. Their material support from the United States,, 
Great Britain, France and Russia. Whenever they achieve any particular 

are rewarded with encouraging pats on -——success, they 

the back. 
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Books and articles are regularly published on Islam and the 
arabs, that represent absolutely no change over the virulent 
anti islamic polemics of the Middle Ages and Renaissance" 



Since the second world war, the orientalists 

and missionaries have shifted their efforts from trying to change 
individual Muslims and concert them to their views to changing Islam 
itself through providing it with a totally different interpretation and 

launching an organized movement for its reconstruction from within. 



" If the missionary is to be sensitive to the attitudes of reverences and 
humility where ever they are already found, he must be no less 
sensitive to the various reform movements in Islam and be ready to 
cooperate with them whenever it is possible and suitable to do so. 
Reform movements are earenest attemps to re-interpret religious 
teachings in the light of present experiences, or to interpret new 
experience in the light of religious teachings, and they are therefore of 
primary importance for the missionary. It is possible that one of these 
reform movements will have more significance for an eventual Muslim 
understanding of Christ than can now be imagined. It may even be that 
in the next few years, the chief contribution of the missionary in Muslim 
lands will not be so much the conversion of individual Muslims as the 
conversion of Islam itself. Here is a field of opportunity which cannot 
be neglected. An interesting line of investigation would be to study 
whether it is necessary for a Christian to love Muslims but hate Islam or 

it is possible to love Islam too and whether 

work for its regeneration . 
"Almost all the recent works by orientalists have adopted this 
approach.lt is not surprising to find our own self-appointed reformers 

using the same methods ". 




(P. 287) 
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The :Ol>j*rf W. Montgomery Watt :Jj &L»*& <> 

Influence of Islam on Medieval EuropeO) 



CX _J OA) fJ £14*4 v^LS&A ^ALL^ LL^jjVt sjjJj 

ftJJh jj <J& dL£.\#Ji j-Jjj (jLL») J f+a^ij 

Summa'tsijj&l L* j3 vL3 ^ S J J j 3 jil *Jai2» » Ik 

*i»lLin j jiU jjSI <j& 0 4 cM J ."Contra Gentiles 



i±4±X -LJAIj v^gVI £* £.1*3 J Ujfij VlJSftl 
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v^3 f^i\ ^ "i jv ^ j ) ^ui- ^ JLiu>vg 

M -(u-^P-" J * 'ti l l* 6>» <*V 1^—* ^ UU-fl jfl 

■ 

<jf y-i JitLdl ofUj ftjj^ "tfAAaJ Jji ±x 

Sj>ual ^a-uij ^ tii^iaJl I 1a o-« ^Ud^ai U3I j 
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ok 






Ch» jli ?4**J ?*±4kukj i(*4&j <^>Jj <>*"JJ 




^ Humbert of Romans >*j ^jjj^tt ^ijjaJ ^ 0^1 -ufl 

L-i ajJ ^ fSLy&l ^hjjSTI Jjj-d J frMj 

t^-yA^ ^ jjf uai tfeuun ^ is'^ j*j 

^ L-4 tviJfr • f^WLJ Jjj-^B dJSy-ij 
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^1 j±#j .^j,,.^ (j-Jfr Vj-£» Lajfet JiAl V ^-I^t Jktt 

£,U UjIj tftjill^ jj-ijMiftti jUjfrl (j-lfr jJ«JI jl^j 




^xJ 3.j . ..utt SLpjg J^aU3 4JfrluM ^ Oil (^i>kl 

<>* JUaDU W» J^J ^ Cl! d& '0^*^ 

J y-Jj l>^j .Ifrk OjWj • A 6jaLuII I^jUj o^jjll 




.HAS.IT 



1 



jj-waail j-gjjjl lf*--J tr^O Sj>-afl »i* J^dUS 
<f> >i Glf Ufr»S*S <jUaflj ^jj^i ^ 



^ (jts us) ^jig to jjt- 6* w-^ v^nj • 

JL-j&j-iLj^ Uaj^JL. ^jkfl £-£j3 lM uJj 4^ 
jj— «I1 ^ i&yi j ^ Sj>-dl tt3igj .4-111 




ki ca u-ja l - iUaA ^ LuuB o>#jji" tfb ^ 



<>. Lh> fSL-V! Sj>^ jjaJ UajI Uj .4* jf> 
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• »jifl CiUbUJl jjp SjIxh- JUS V u-CUVI (UJiJIj t-a^-*fl vjill 
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jUxlu/Y) J Jjl J i tilt iffi 




VJ JU1 ClaV tLfAAijj L|jt^i /-Jft OJJ^ JJJ-* 








M 4—L. j 
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Dr. E. Said Orientalism :>la3 ... jjflJaJ »lfJ Oji^ pioMu fl <>• jjJiS M (Y) 
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+ 



4» • 
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<#j 0) j>^a ^jjVt fr-jfli *i*>» e - aj>>ji4 jiy&jfl 

♦ jUMlfl ^1 - Uplift 

Lii aSj ...(^>L.mtt ^ ^f3 y . n <^&k» ff*»'j*f 
... " ( Stephen Wild JJji iMl^t) j^U*ll ^yJLAt j > Ja^ J>1, 



Dr.A. Hourani, Islam in European Thought, JjVi J^iB :*flliS 
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\STT (Karl Heinrich Becker o**-W* tl^) 



*Ujk* Jj*^ u^ 2 ^ >j 1 AAV ft* 

0).\|3ki5j &j M** u* 

^tj-pty L—jjj o-iJL^j JjjL-sl *Uu.l* 

feu f Ukl 6- • ^ u (Arbarry 



^j^j dLdl fclUu ^ v*^ >^ frW :fe»^ W» 











Southern, R. W. P. 4 (t ) 



Arbarry 
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( Uirich Harman J* Jl^J J ) ^^jUfo JjJy 

L^jM ^Ly>VI ^iJaiJ JslLIaI ^HU fie ^ 

>»U Sjkj-uiB (jia>*i A*jtolytfl oil jC-Vl Ji Q»>Luttj 



Albert Hourani : Islam in European Thought , Cambridge Univ. (¥) 

Press 
1991 P. 15 
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V. 



<*J*^J *>3j OuWMj >*l>-j dKjkl I jjUS j 

(jiiSj fLuaill Sljfe) J*LLJ JjU aJ OhM-S 




fUkil p\+ ^ * f mA A—L. yJjVl S>Ufl S jjS 



<J cij^ JiUilj 4SUfyi Al» j^jUaJ AmaJxA AIM ^ 

^ jA* AJU Jj i ... AJUaflj OjIJj t/ lU3 Alii »Uki U 

Ufei i>*i& **4 a* J iA v>« o- ^ ^ ajftr* 



0)\. AlUaij A&4 j tJ 



<i>j jjSHflj 1 o-jljoll Jljil ^j*fl ^jSfl ciljj^ jijl-jS ui^ii ( 
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V) 

0)"odJ* Q > -4l.. u * Oahu>9 Jj .. ifiJA t)ljSBj 

J^ual j S^jifr ^ j . jJillj f Uaiil (Jj^U J J Jti lii* 

Ijji— (^A . Vi . n a il 

^j— ijLUl Alf rid Von Kramer j jL**ufl j>&Luu» J-»* US 

(Bartold 4 jj jUj) JjJ^lm »Ii 4—*** jjM <Li jSaJ) CiilS ajS diiSj 

djLyi <&Ly» j*) (jAiljfH cA*CL-tft file Jj3*H J>&luu!l U 

iA— • jIaII 4 (J -k ( * \\t'\\\ pLaIxS qAjxa fjJ\ ci-Hxj 



. A L-» ^ (t) 
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(^1) f UkJ 4-^j2 <JL-^ ftjjjj ftjLjJ J ( ^ yjjj 

0). j-tftfa f&aj ^ I jS15 

^ji-." oi UijSftl jJ^U (oJ>«>ili) <J>-£u-a1I tfJrf 

.djS« Sj^. ^ifr t... l^JliUj IfSUuj l*JUj* : 1^1*1^ ^ J 

SaJjB d>L- iL-ljj : (t>4uJ) J>*i ...*UB 4j ti^j g^xJI AJ JLS 
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vr 



Uj>S dlj Jjlui Jlj .4J £#i*51lj J-ul**VI u^^t 



SL_a. ^ j.ull ^-u<lj jjjtf* CifeiSaJ jti l4A £4 j 



ASl^j fSL»Vt g^U^j ^jiiB 
Kajji) ^laluu A^ytjj j ill uBtaJI J-4JU ji ajJj J U) 



A. Hourani, P. 42 , E. Said, PP. 2SS • 56 ( Y) 
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Vf 






n 




agta ^jbuii juiij .i j5 ^us^vi j ^iiiSflj cr «i H ji ^aii 
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Vo 



S J J>J (Jjj> flA> i W i mI j ^L-S L-mjjI (^-ij 

^jiifl J^ch* ^ ^ ^ua^ 

. ^ > A . o lit i^jail j 




y-AMkij **lJ ii aJ JA^j £t<£Jij j^Lun ^ Sj\jjj 



£jSJ» tiff 9j-f4J t f>Wt ft* u-rf-jfiM tf>S*i 4>Oy» 



• jl>ii«au *-*X> " jj^jU >1j n<j* *Ji jJjj (>) 

A. Hourani, PP. 43 • 48 - ttt » > 4% <j* J^u* JjljJl (X) 
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« In his earlier years, he had bad : 4-1** ^jJtluuA 
connectionsjike most of his generation, with the Imperial 
J-iSol ±h <J <-uij £o <^iyiU (mission of France». 

CJ-^* tr^l 4iyA±-y,j (^-uujiB jUi-V! .liul 

« Our secular JJj .. jjill JJj .. ^ ^ ... tf jU» 

rage to Understand, to Conquer, to Posses* 1 ) » 

J 1 1 ..I.H. 4 ^^Jl LyJjJ A^jSl 4JUj3U ^J-USJJ Aj4 

( r ).^fcjjOj t^&l& tijjj t jJL^ qmSUj tp^jjl ij&pj 

Dr. Albert H., Islam in European Thought, PP. 43-48 ( \ ) 

6-« jAj (4-Sb*t j 4Jt*a. Oiij-U oyjl) ^Iji^ (^Vl Ull <«,lj,n-kA) 

<*Ul*3 :$>k* R. Casper jJaflj i*-nj&t Ojij-JU ,>» i^U^I 
n a- Jiji j • J (r) f. o-a^ .J jjS^.j(Y) 
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vv 



6-* Curzon 61** Jjj-W <jU OiJ-^ ll* Jfljl Jij 

jSljj .vaL-V»j *ajafl j^VW OJ^t 
<-uu->Dj ^jLuu^Vi *-^>fl chW jjj alii 




tV(j^ Jjjij jjSllS (> \ A<>a j OjS jSa*y&' 0^19 .4 (>) 
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VA 

(djS^UA SL-tt! £ljUI j jUjj ^..akfl SfLjc 

•ASjiJUfl ^lyJV! Ci^UAj uiUVI ^Ulkj 

|j#4 0**JjJ .^JjUlU 4$ jj&ml Jill l^IS 4 J>1» J O-Ull Cil&lP 
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8>oa chjj Aiij.^ isi^a ti^u-j <>j 4 

(jL4ji j.(*jJ Jtf oj*)j (tt£* 

* 
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A 





V^Vj A^kS CiL*u.>j glUaaj CASjAj rj- ^'j 






<*4& spaJj ■ ijy* 4-t>&3 U»*» »i» *4«3j.4»jiJW 






0)^ • 1 cr-^Uj| tr-SljJfr t «L_^ t-Sljfi 



Edward Said, Orientalism, PP. 286 - 288 ( > ) 
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(jA M^* Jj J uij^ 

c>">* Cluny ^jlS j*i <j-^j ti-rf &j t^UUt 

L-uji cr-jjii J*J ^ •J* 4j <£LudU 

• • (^^W*) ^ Jii cr 3 * (ddtiM 

•*JJH J* Ch*A <£jiJ* t> ijlai- J* J (J4)J v^S) 5UI 
- t ^-akH £u)*dl ^4 Ci^U jtjSfl OP Al 4-1 jJ Jk jjja a J 
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At 

J-i-^J f+uitfj CiSJfri CikAi*^ qj^juluma^ * V>A -Xxj <U J 

1 

jJ-nO* ^ I jSS-A f+L&! (JJkfl 1 1* jJ& (jjfi J-wOu*aI\ uilj fj 

^itjJiuaVt j (j^SLJSU^ * 4 y-S Ijj^jSj £>i,>ifl 

«ljj»2ilj Ijaajj l>*aUj IjJljJ tftjsMS 4^ IjaISj ^ tuiijaaflj 

A^L-uiVI 4 Jaflfl di-^ tr Jfr jjLS AJi itftiLpj ffaJ ^Jfr 

j#ju A* ^Je- t J^ii* uiau ^ J. Fueck ^jUftfl Jj M i Tim « W JAa^ 
JS ^Jfr" : !iU3 AjujJa (>)m. Rodinson ^-*-u^>ill J>Aiu^fl 

m. Rodinson: A Critical Survey of Modern Studies on Muhammad(>) 

( \ • ol*U)P.62 
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Ao 

0 ) . . ajSj uMi i ull ^ j4» (Vougue) ^ua>* Al^twJI 

■j 

i, s 

■*■' 

yi UjJUa* ^ l^L?.jlj - <tuAjtt 6* kid J 

dLjJVI I 1a Je- Tor Andrae ji^yA JjJ&muII <j*J^ Jilj 

( Y )(jljin > (±ktj JS J jiUSM bULil (Forged) jjj 

lift jJ«jj La^ j-J*1ul*I] ^^IwJI j&l Jfr J. Fueck 

J^ua iff :5U\J AjUSj fSlutfJ jj-aj Je ^jJsjaII 

4 Jl >wJt diLa. £jJj x*x4 » . vj^t ' JtuxJI JjaJI 

J. Fueck, The originality of the Arabian Prophet, PP. 86-89 Oxford(>) 

Univ. Press, 1981 

Tor Andrae, Muhammad the Man and his Faith, New York, 1936 (t) 
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W.) La Jjuall lie O^jJO^u J>f* J. Fueck ^ 
U*j Ji UfAi 4& 6* ^fejjg ..." (c.C. Torry)j (Ahrrens 

6-» jl^i &*i d Torrey jtj ailj .5 — ^ $ 

•Synagogue £*?-*Jt ^4 ^ Jj* J J*t£ 

cjLi tr J| > Aill j^SLsfl ^ UU3 U2Li <jLS jlaI Ahrrens Ul 

."£>uaj* jAlia - jja.! Sja (JmVIj S >• ^lUaUH Jail) Jj 

J ^-4 *A— 4jL*4 (Ahrrens) j (Torrey) Lu^l J-jI aUj 

AJ^ (Torrey) >-i±j tAbt** j£ li^ 4Ji j <A-£» ^ 
jLi dJj J j j*i (Ahrrens) Ui CMt4*«i Ai^a. lA-jiti 

- (jljW J>3 J Ajjj CjVjUaII » *: iul aJj («4jb) ^S^j 



C.C. Torrey, The Jewish Foundation of Islam, New York , 1 933 ( \ ) 

K. Ahrrens, "Christishes in Quran" ZDMG 84, 1930 (t) 
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aS «:5U15 <^uain tit J* Je/Li M. Rodinson ^iljj 

±4 ^Jfr »U^T) t j* ^4ly.| jSj Rabbi Abraham Geiger J>&u*-dl 
jAl A—I jil 4.^4 CjL-IjJ O-ua^i LjS . . j c.C. Torrey 

1 

A_lUaL uujjuH UU5 A.UU1. *j jIj dijj^K 9 Ik Ail j 

1— VjUil Von Grunebaum j J. Fueck C)£jJ**jil cH$*# L4 (1) 

^fU-i Maxime Rodinson, p. 25 (Y) 
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"While recognizing the extensive nature of Jewish Influence, 

come to the conclusion that it was Christianity that was the 
decisive factor in the Rise of Islam" P.61 

sr4* '-fc*^ cr^' > L - t > '^J Jj>T f ji *l*f j 

d eft (*)«<>L$ j j^L- Jji :aJj *A-*t j 4> ^ 

V>-j 6-^ H l-Ue-i dj <UI AJ>1 L#*j o-*l 

.A—Ill aJ_c 54 

<^j±a (George Sale J-*** £j>*) A^ u-a jaj L» J4L3J 

: P.«1 (>) 

• cfiJA Sj>- (r) 

it . i) AiLaJI (i) 
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An 

il^jjf L^fr Ut*j aljJUl 1-4*4 o^(j^ SJJ ^) 

^Jifl f-^jSfl ^j-M (j-iU^ i^uujifl 4JU*j3 <-4JJu o^ii ( J^) 

# 0 

L_ 5jjj4 I j.V *ii>4 3 4ll«tt si-* >"i jij jj* . > At > *L& CijX-ua 
J J-JL UijJ L^oljtf! (l^jlij tl^l> o>iJjlj ^ j .Vu^JI 

0* • (Abraham Geiger) fUl j^t JUs 4 *^jSH <J jill * ^> 
cr 1 ^ ^ cji : CiJft tr-^* R- Bell <k JjUu^j Jlij 
v Lkit o^ydS (jAJhi t Qa*eiSi *-£ (Old Testament) (f-**^ 

( Y ). jAl (j— >• (> jjft Ia*-S ^ J«aa. 

Translated into English under the title "Judaism and Islam" [S\ 

• " The Jewish Foundation of Islam " : Madrass, 1898 

R. Bell, The Quran, Translated with a Critical Rearrangement of the ( t ) 

1937 - / surahs, Edinburgh . 
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J-jJjj t L_p4jU dLjVI Jj>» sijSjii L^j 6^>W - 

. *\ AV« J^iA : £ji> j— ^ ^fl SI jjStt - 
^ji ■ » ji-A taj^-uijj ^jjSfl Cj\jJ& v-A>» cr* Sx i J * — 

. ^H*r 4j&&4 : Jill i-^ij^j i-^3j«wfljll - 

0- O 1 jiUj ^jl! yf-Wi ja-^I JL£| 



HTTP://KOTOB.HAS.IT 



' ■ . * • 

l 1 

i H . , . fc ' 

4JUa3l Lfijfr fljlj uijbu (> 1^214 U±> V) 

fJafri >4i>ilja. (j-Liakj jj^aSi JjJ&uufl £LS 

CL-J ja» Orfij-^UI g*U*) vUS yJ Sjlifl tf ^tfl ^ >63 ( > ) 

'^O 0 »<VJj •£ ^*>j5 ' fSUlf yi j S^iaA (Y) 
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0). V-ittj ^ Aiutftj »jjk3j 

j-»Vl J yJJ i J^U y-J] j3H urt milt jXmm J*£^ tii^iu 

liej .ll^ f tj&iltj f&ytfl o# J^Ijuj ^Afcte 

Albert Hourani , Islam in European Thought , P 36(1 ) 

(New — i ji>W i+aty Ufck JJl^J ^ t * 6-* ft ^- 3 
J-ji S jJSIaj 4JjIj1i CiILS tf iB JILm jS j J^Ajfrl jJ^ dlU* jTestament 

Revealed Secret Says of Jesuse, Lost) <p>^j tlmifrflj * j*aa ±#ua 

1 jil (<&At IIJIa Jij yltt Ul jfejJ Booksof Bible, (Eden) 

Blachere: the Problem of Muhammed, P. 60 , 1 952 (?) 
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dAi mMi tf 1 

tji^u >j Ai (> (Hauar J> OW**) u 



<JH J- An ta J cr* ^ ^ ^ 




lki . d ^ oba a- tfM j M 






> ri T « J^US- fk&£ Uj j < W**J* 




a ... t xi t J jLfil A M ,,-oJmI cjgjj ai>> »J»A> M <> 
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yt-sw-ai 5»4 fljVO jtt 4—* tflB i j irttltt lift <>» ijJUH 

(>)!?CiU*i» 








jli—Sft <jSiLi jJj .ff-fijf oljill j-^-m 6* ij-i-" oyifl Lf>«V 4Jj*i» 

.S«*ML»r.»^ikfl (ctf*aL4) yi<^jo«>S» life 4fc» 
. Jjjlj jitt»U A»o« JI>2il"V! * %A . IV^a ^JA ffiL-V! (t) 
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(>) J>-jlW 4_t>-fl Ajfclft Jj*j 



f&L^MI Sj-M A-^jiH VjX>» tr* - U J^J JtjjJtj j-hj 

•f*,H*J * 0* *J* JJAJ*» »V$J 

cXh^ji) ((jjj&n c**** 8 •* i**> a ^ ((A 1 ^^ cM 4j 

u-c yJjVl y>» ^*LL* jJij yJc t jj*L- <^i» (dkl <> 

1 ijlfr L»A y-a 4j 'Dialogue* cH^V*fl iift U uUa»U (Ujd ^ *Ji*A» 

li* S<-u&& <&f>j cr^jB JStiiW 'fSJ^ Jj— J» 

cl*L^ (U*») CA^US <>j i...yJa*-j» ujjifl CAtftti tfa*tti» jja^l 
,CAH*2L«I « 4 J*-* 3 6-» l»Lut L» UfcJc alaJlj JL^J yiUU ^A^jj v-HJ ^ 

P ■ 

nUjij jjXM Jl j-ilu,VI - 4»to* t^>»U-» jjttiU j)>il-Vl . 
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<<j^ju ioi Ala fklj <jlS j ill jk JjjaD v*t j» t j j^fl 

J VAtjtt g^j^ sAJStt (>• j^S Jjfr dJ* (tj^) Mill jSj 

W**»J ^.Vt 6* y-JpJI j-SM *i*JI ^ j3 v Vl <-R,U 

t^J ^LyJil >S4» »Lii : JUKI .J.iU^^oJt cMjfr 

yLiifl >&3j iiJLk. JJ&U <JkJi\ 4**Jl ••I 4jSllul 4..ji< jjji ro-jlj^jj 

WmB) ^ >2» jjSifl j j» 

6* Ua* jJ»j - A«aJ jtly&U f&uJi\ u*** ASM c jjJB CJj>4l4 

Islam and the West, P. 235 (1 ) 
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0 0 

tJbuM J^LL-I <£&j SdijBj 0-^ J>» 4" tjk* 




>uyji j>5iifl) j^buA ^JLi^ll ^2$ U Cu*i £} \JAj 




s . ■ 

t(J >j«.i«tij j-ij-fcH ^uiLj Lijl^j fl jjij ■ H « tl J-fite 




t 



IjJj 3 fSLwiYt ti^aj fSL-VW cH* 

0 

UajS>4 Hxi £t£ 



Ci JJW ,j>iB <jil4 ^JJ ii^^jJUkJ JULyiV) i<jS(2Ji ^li^jU(Y) 
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4A 

JaI £a otitis yjJc-j :>>a. tf jij.h Lojwoi 
tr -H < j (^j^i jjfk^u <^-Sj ... *>J> i^a*i-» l**a Cull 

jsi <£Jj jj^.) ^^ijja! Vj aj| LW*d 

«3 >J,rt*-^tfl A-UjVl* Ui^ ILL* XLjJ 

u&m £2*4; .tyCj t^Jp A^fr 0^1 Jfe LLi 1 j-fcj.w il J* (jlS-J 

": , ■ . ■ ■ f 

* - " ■ ' f..:' ' ■ ■ 

I ■ ■ ■ * ■■ 

■ ■ ■ i . . ■ ■ ' 

(^SU^ jl*5 jSjjj ... iijJi\ ja^JI i^jj 

£L»*j ...^»X4 j^jb aj cfij ...tfeaJiri <> Uw5j ^jin 

"...^jlj^Ji 

0-» ^LuiVtj of jilt JL1 Jfl ^L-j A^fr AJLA ^La ixcyi J Uj>.rt 
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^ ^U-uulj jit j3 JJfrl yJe J tJ^UaSj JU3I ^1 j«aSJIj 

Cyajikjj^ jfuVij ^bi^dij auxAj cuuiyaflj AjikA 



ijjU ji ^fjuifr »^Jj <^j» ^iiutj cAjUis dnj iOjsa^n 6<su ^ * i* 

(U jjki j j jytt »Liu) :o*ijW «LmI* y-i cM** j^u-i Jjl£ - 

Judaism and Hellenism, By Hengel, Scmpress, London, 1974 
kJjJl y-4 <L>xi AjImJ - The Myth of God Incarnate, Edited by John Hick, Scm, 1986 
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O)^^--,* IjUhj c^^-^t 4-1} JjO^L c^JJt 





u, dLJi *wf ^ dJi )> 4 (t)^ dUjftj 



uVa (ol^Aj ijjii* jk) u<us o* ^na ^ j u—i »* 



i< Cilj-e Jl 5j>- (t) 
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) . > 




(> j t ^3j*Ajj jjjjjj jijj Q4 Ajk Milt ^La 

£_J ... a>»tj *-»»t J>£&*J ^AlLyJi 





2 tjttW 

^Ly,j 4JH cr La Jj-wjfl ^ ^ jJIuoaII o& Goitein 



S.D. Goitein, Jews and Arabs: Their Contacts Through the Ages,( \ ) 



ft 



6-Hii> Jj±* York 1955, PP. 52- 58 New 
All this leads us to the great question: which religion or — ™ 
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f 



wich sect served Muhammad as his immediate model or, since the 
Koran alludes in various places to persons who instructed the Prophet, 
who were these teachers? Why is it so difficult to find a solution to this 
problem? 

The main reasons are : 

The Koran contains a huge mass of material which can traced to both 

Jewish and Christian sources . This is true only of biblical and 
apocryphal literature with which Muhammad might have been 
acquainted through Jewish and Christian channels but it also holds 
good for elements from the Jewish liturgy and lore which had found 
their way into Christian circles very early. 

Moses is the predominant figure in the Koran. I would not like to 
too much emphasis on the quantitative aspect although lay 

it is impressive enough; compared to Jesus who is mentioned only 
four times in the Koran during the Maccan, that is, the formative period 
of Muhammad's career, Moses 9 v name occurs there more than a 
hundred times. Much more important is the fact that the stories about 
Moses are not confined to certain chapters, but prevade the whole 
Koran and the idea of Moses, the Prophet with a Book, possessed 
Muhammad to such and extend that he immediately proceeded to 
produce a divine book of his own. 
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"Islam, however,is from the very : 0)^L— ^E* j 

flesh and bone of Judaism' 1 

========= Although the general trend of Muhammad's ascetic, 

piestic relig jousity with its dominant note of dread of the imiment Day 
of Judgment seems to be more akin to Christian monastic piety than to 
rabbinic Judaism, the way out of the difficulty created by this 
apparently contradictory evidence, seems, to be the simple assumption 
that the group of Jews who, we may suppose influenced Muhammad's 
beginnings, although they were basically ordinary Orthodox Jews, had 
themselves come under the influence of monastic piety and adopted 
some of its practices and also, some of its literature. To be sure, most, 
if not all of the ingredients of monastic piety which found their way into 
the Koran were already present in some form in early Judaism. Vigils 
are mentioned several times in the Book of Psalms and played a very 
important role in the life of the community of the Dead Sea Scrolls. In 
Talmudic times, however, study at night took the place of the nighly 
prayer. Prostrations were a characteristic feature of Jewish worship 

up to the second century. Later this practice was discouraged by the 

rabbis precisely because it was so conspicuously preached by the 
monks. 

The solution I venture to propose for the question concerning 

the identity of Muhammad's mentors seems also to be the most 
plausible explanation of the undiluted and uncompromising attitude on 
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0)4_pjfc»j jflLtfl On <^jla <Jjlu ikj dlj CjI^j 



monotheism maintained. This cannot be explained by his natural 

i" •> 

disposition or influence by monotheists of such desctiption-namely, 
Jews. 

In conclusion, I wish to say this: Whether the solution I have 

proposed here for the problem of the origin of Islam accepted or not, 
one thing is beyond doubt: the battle which Muhammad so gloriously 
and so easily won over his Arab compatriots had been decided many 
centuries before on the hills of Judea." 

If, as we have seen, there is a very close connection between 

Muhammad's creation, the Koran and the religion of Israel, there is an 
even more amazing affinity between the fully developed systems of the 
two religions. A comparison between the rabbinical Judaism of the 
Talmud and the classical Islam of the orthodox jurists is extremely the 
main characteristic features of their systems are identical or almost 
identical. 

Arabic, Shariah: 1. Islam, like Judaism is a religion of Halakha, in 

that is God-given law which regulates minutely all aspects of life: 
law, worship, ethics and social etiquette. Halakha-Sharia is the very 
essence and core of both religions. 

2. This religious law is based on the Oral Tradition called in 
Arabic, Hadith and in Hebrew by words of identical meaning which 
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Wo 

412 tyjxj L»^L4 Jl 5li Montgomry Watt uJjjaaII J>ilyull Uf 

sssssasauthoritattvely interprets and supplement in the written law, 
in Arabic, Kitab and in Hebrew, Torah the-Bikhtav which comes from 
the same root-word. 

3. The oral tradition falls into two parts, one legal in the widest 
sense of the word and the other moral. In both Muslim and Jewish 
literature, they assume the same form of loosely connected mazims 
and short anecdotes. 

4. Although the Muslims had a State when they created their 
religious Law, and although they had contact with the organized 
Christian churches, their Sharia like the Jewish Halakha, was 
developed by a completely free and unorganized republic of 
scholars. Rulers in classical Islam might make decisions in regard to 
the special cases but they never created or officially promulgated 
laws on their own. Nor did Islam ever have a hierarchy of religious 
dignitaries who decided questions while sitting in official synods or 
councils as was the practice ofo the Christian churches. 

5. In both Judaism and Islam, the religious law took its final shape 
in the form of different schools or rites which originally represented 
the most widely accepted decisions or usages of one country like 
the Jewish rites of Palestine and Babylonia or Medina or Iraq with 
the conception common to both religions was that these schools 
and rites were all equally orthodox. 
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6. The logical reasoning applied to the development of — — 

the religious law is largely identical in Islam and Judaism which 
could not but have been thee result of direct connetion. 

7. The study of even purely legal matters is regarded in both 
religions as worship. The holy men of Islam as in Judaism are not 
priests or monks but students of the divinely-revealed law. Thus the 
Ulema in Muslim community occupy the same functions as the 
rabbits among Jews. 

8. Muslim religious law developed mainly in Iraq, the chief centre 
of Jewish studies at that time. (PP. 59-60) 

:wattjji*0) 

" There was some difficulty to begin with over the pagan 
shrines other than the Ka'abah. The story of the "satanic" 

evidence for this. Muhammad, It is reported, inspiration is the 

once received what he thought to be a genuine revelation 
which ran as follows : 

Have you considered al-Lat and ul-Uzza, 

And Manat, the third, the other? 
These are the fods to be exalted, 

Whose intercession is hoped for. 
This delighted the pagan meccans for they took it as an 
knowledgement of the worship of their pagan shrines Later, 
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bsssbs however, (though it is not certain how much later), Muhammad 
realized that the third and fourth verses were not a genuine revelation 
but had been suggested to him by Satan and that the true continuation 
of the first two was: 

Have you the male issue and He the female 

In that case, it is a divisiojn unfair, 

They are nothing but names which you and your 

fathers have given .. 

This naturally annoyed the pagans who had been delighted by the 
previous version. The point to note is that Muhammad did not at first 
see any incompatibility. 

Presumably he thought that these three dieties, each of which had an 
important shrine in the Meccan region, were something like angels. 
The whole incident is interesting and impotatnt, however, and shows 
that the Muslims decided and only gradually which animistic practices 
were compatible with montheism and which were not, One aspect of 
the Arab outlook made it easy for Islam to incorporate practices which 
had originally been aministic, a practice could be regarded as 
commanded by God and human beings did not seek reasons for God's 
commands. 

Thus the sanctuary at Mecca was sacred beause God had so decreed; 
the circumambulation of the Ka'abah was obligatory for Muslims 
because God had so decrewed and so on 
with many other rituals which came to form part of the Pilgrimage. 
When one looks at the details of what later became established Muslim 
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»lA ^-Jft ^AjiSJI 

I 

ssss usage one finds vestiges of animism omnipresent. 
M.Watt, Islam and the integration of Society, London, 1961, PP 188-189 



" The obstacles seem almost insuperable. All the distorted idealogical 
conception which have been noted would require to be correted. 

ISLAM WOULD HAVE TO ADMIT THE FACTS OF ITS ORIGIN _ the 
historical influence of the Judaeo-Christian religious traditions and 
the cultral traditions of Syria, Iraq and Egypt.This would lead to a 
revised conception of the relative importance of religious and cultural 
factors in the growth of Islamic civilization. It would have to be 
prepared to learn, even in the religious sphere,from Christian and 
hard. It would have to look again at the Jews and that would be very 

centuries in which it thought of itself as the community in whose life 
the history of mankind was consummated and realize that whatever the 
future may bring, its rule during some of those centuries was much 
humbler. it would have to 

distinguish more radically • 
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^ Philip K. Hitti 

(Islam and the West, An Historical, Cultural Survey 

(Princeton, New Jersey, 1962, PP. 14 - 16) 

ssssthan has hitherto been done, between the essential principles of 
its divinely-given code of conduct and the temporary applications and 
work out fresh applications to novel circumstances, (p. 283). 

The sources of the Koran are unmistakable-Christian, Jewish and Arab 
heathen, Hyaz itself had Jewish but no Christian colonies, but had 
Christian slaves and merchants, It was surrounded by centres whence 
Christian ideas could have radiated into it.The Prophet had two 

Abyssinan slaves, his muezzin Bilal and his future adopted son, 
Zaid. He also had a a Christian wife,Marya the Copt as well as a Jewish 
one,Safiyah born to one of the Medinese tribes he desroyed. Drawn 
second-hand from heresay, the Koranic material does not distinguish 
between what is canonical and what is not. In the story of Joseph, for 
Potephar's wife invites to a party those women whose instance. 

tongues were wagging about her affair with Joseph 1 and when their 
eyes fall on him, the knives in their hands 
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A tUtilj £ij&M ^ Jk2 4jL* Gibb JjAl™»tt j&j 

>»»B fan on their wrists rather than the fruit they were eating. Jesus 

speaks unto mankind in the cradle and fashions out of clay, a living 
bird which has a parallel in the apocryphal Gospels of Infancy, Jesus 9 
crucifixion is disclaimed but not his ascension. Not only is his virgin 
birth accepted but his mother's seems to have some superhuman 
feature where, however , she is confused with Mary, the sister of 
Aaron. Another confused biblical character is Haman. the favourite of 
the biblical Ahaseuerus who is made the Minister of Pharoah. More 
serious than such slips are verses reflecting the weak spots of 
Muhammad*s career and character. Surah 33 verse 37 was revealed to 
justify Muhammad's marriage to the wife of his adopted son. Zaid, 
Surah S3, verses 19 to 23 were revealed to withdraw an earlier 
recognition of three Meccan goddesses as intercessors with God. 

Only part of his revelations were recored in his lifetime; the Text was 
not finally "canonized" until A.D . 651 . The miraculous character of 
the Koran relates not only to origin and contents but to form. How 
could an unschooled man produce such a work that is not only 
insuperable but inimitable. Even if men and jinn were to collaborate, 
they could not produce the Ike of it, Muhammad was authorized by 
God to challenge his critics to produce even one comparable Sura. 
(X:39) the challenge -as expected-was never successfully defied. 
Especially when chanted does this holy book seem to exercise by 
virtue of its rhyhm and rhetoric, a 
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: Gibb d& ^jaM 
In contrast to the Hadith, the Quran Itself has remained 

almost intouched by any breath of evolutionary Criticism. 

Only a few Indian liberals and still fewer Arab socialists 
have yet ventured to question that the Quran is the literally 

inspired Word of God, and that its every statement is 
eternally true, right and valid< 1 >." 

<J V^SS !)U^ M. Cook <5>£U»fl jfc^ i^ 

r^i^sr 4 v^j oT^iii >»Ux. ^ du^ii aijk* 

quasi-hypnotic effect upon its hearers even though they but — 
dimly understand its meaning. The impact is more on the emotion and 

imagination than on the intellect, (pp.14-16). 
H. A. R. Gibb, Modern Trends in islam, New York, 1972, P. 50 (S) 



HTTP://KOTOB.HAS.IT 



»ja J • Jj$ " .. Judeo-Christians tf -ijfc 

^ ^ CtjA \4$j t^^fl 

Michael Cook, Muhammad, 1987, Oxford University Press, PP, 77-80 ( \ ) 

: JjS JjVj Past Masters *i-L* ^ 
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to* l-fk&k iSiJcq $jXk u*jUV jk" o«jJ Jalj 

tr *J jifl (JjJyly**!! £j) yjtfk (y-*kll '*' Jj*^l ft jjiluMJ <3*^ 

:^Jl2 Sa*^ J V) *£l<s ^1 6>^jj fj'^* 




"What would remain of the Gospels If he applied to them the 
same methods he applies to the Quran' 1 )?" 

£)1 jilt jJLa» £f> >HuhaH CiU j4 <> «lAlk3Lftlt 64* jiS Ja^j 

<>» l+£ (jiU ii AJLul) oia jjii jSil t<4jp>ll 



flj VJ^ 4iAtl* (>• ftJjaLi { | irtfl Jij ftAH'JJ £g«Luull 

.i^Ltft <LSL|ill jiLoa Jjl je lit J j tibial*) 



Maxime Rodinson, A Critical Survey of Modern Studies on (>) 



Muhammad, P. 61 



A^jolaJ^I l^jj '^SUsri liUjjT vUi <>i dia^ tit >43 J&j 
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Ciiil UiJ ft^lifr vltjj ^Ijill J&dje ...^feUJI J^hfl JUS)" 

(Nt . Uo-a )" IftlU* o-jJjj tlf^ifrj j t LSj ^Ly»V! 
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no 



tf/ju 4^ 





. . . • jLAfr) j ft Jawij ^Jklj U JSj t42ljLutj VhAj 




v i i * 



.0)- j-4*5 * ftjgfc <0 Ji>i4 <u* si <4i& ...ik^fa 




V i . ' ■ 

t 




i 

Cariyle T. On Heroes, Hero-worship and the heroic in History, (>) 

London, 1935, P.83 

• JJJ*J JjS^ 1«0- J»>4i-Vi .UAo* jSUI J f£Ut\ (t) 

Mchilsom , The Idea of Personality in Sufism, Lahore , 1982 P . » 
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Oflufl fti^J LaS i£iL£fl ^Jfrj (41) jkiaVI 4> ft j>flH ft4fc JI* 

U*iLfl ^igjfl trl-Al o*tt fc*5it JUttl 4^-^ V 

4^fc 4J1I ^ y^iM J _ f JUS jJljSflj JU*tS» 
SiL^l AJii^ ^Up <^ JJfcS V djifl 4j13j4-4»J(j 
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nv 



OLS Jjkj ?<AhU Oi^J* fUliJIS A^U^S 



4Jil£ xJc LfL* £j>i» 4__lu44 11a yj— L b ttij 3Li »A*j 



Oij J^ll Ilk j * JjiU-JI jj Vj 4 jUjIaII ^VjajjSij 

(1)" ^ t ijVU. /^utS tfllj juVj L»< t <iJ\ i^y-U 

^ ^ ^^^^^^^^^^^W ^^^^^^^PP^^^^^^P ^^^^pjPJW^P^^^^^F ^^^P^^^^^^^ ^^^^^^^P^^^ ^^^P^J^^^^PIJ ^^^^^^^^^V ^P ^^^^Bf ^^H^^^^^^^W ^R^P^V 

^ t^gVI oiwu V-u ^ (iLij <Jlfi (U^3)Jl£) Jj.Vi U 
Mf-jjSJI <jf jili CjLjVI <-»^ <s'^ J* JJ^-ail M J 



Blachere, Introduction to Coran, P. 16-26 Paris(l) 



HTTP : //KOTOB . H A S . IT 



Chjlftt ix#Lj gJLu U J&juij 

0 



Sj>~ a-^jsi t cH^- J fjjSM oTjifl f*J5 ^ Blachere d ^ 



Uj>*fl R. Bell ^Jl^ <> Lyfc o*tfl US ifijtt jil] ^jiifl 
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. » jiin ^14231 jn« (y) 



http://KOTOB.HAS.IT 



HTTP : //KOTOB . H A S . IT 



HTTP : //KOTOB . H A S . IT 




<J|^ <>J • ( Y )» J-uaiLkl <kyyV^tj iAKJUl iAi^ykl UuftLtll 



Ho- >£ «^MI ( Y ) 



A. Guillaume; The traditions of Islam: an Introduction to the Study of 

The Hadith literature, Oxford, 1 924 

Juynboll, The Authenticity of The Tradition Literature Discussions in 

Modern Egypt Leiden, 1 968 

J. Schacht, Revelation of Islamic Traditions, Jras, 1949 



Ignaz Goldziher, Moslim Studies, London 1967 1971 2vols 
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0 

.but jlalytfij j^JuIli JUj JjS <> ftjj£*lij 



0)/ 




j^iij (^Li o^^-ufl 



ft jJb ^ j| j^UI ,j iait S-iU MJc- Jjjj .. jjaifl (LjAaJLj 

fJaH ^ ■ .. (*)( Fueck di CjU^) i^5Ly.VI cijU-fl 

^ tiuoll sLajj U-Ja iJ^laj JXa. S& iq£ jMunifttt (> <jj*^bu« 

( r )".ft ijlrij ^Ujill »j* 



^jj y_iii5 o^isj » jjfas yi ^aL-Vl ^ whjjVi j^^ji Ui^j 
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A-**' (Pfanmueller jl>uLfi) i&ImuII o-a-aJ^j 

«* 0 

i J^fe |J& 4J . ^Ijj tlj^fr VjUS ^AaJI jjki £>ua>* 

6U j^VWj - (<^Vt feu* J gjg *E tHt Jjj 
gMjfl jjkU jjkj tVaJ (> ggfrVi ^JJl jj^j j» 




It 

"Judaism was the pulse-beat of my life** 
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AJLuJ ^Jc ^j-kij fSUtft ^ S JLWl* l^ije jJJ CjUjI 

0)" IfJfljbui 0 — * ^ Jlj&l 

A— »j-aaJ CiJ— lil L^ljfr JLidl J^-y. Lr ^j 

(jLpkto J^jUVl oj& jj^j » UkJI £l j <£gaJLott f UkUj 

.f j'jyj ^Li3 ^ dyJUVl 6jJUAj ALLyJt »Ufc ^Ijj .fJ&ttj 

t^jLa&t j JLaJI lift ilj liijidl Jftl U 
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yJt l<£U>U V-U-Vl o-aj^olfl y-b (ot-aiSMj SJ^jflj j 

.ftJjJP 

tr^ JJ-ua]| liA ^--^.L^l A-^ifl 

M. Rodinson, A Critical Survey ... P. 42 ( \ ) 
I. Goldziher, Muslim studies, London, 1961 Vol 2 PP. 17 - 251 (T) 

A. Hourani , Islam in European Thought 
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<4«jiA 4 Laid »jA5 o*. j^jJdj^ j^fr 

% . ■ ■ • p ■' 4 

Introduction to Islamic </-* '"' ^ ^ 

Theology and Law, Princeton, 1981 

I o« ^Lit^l) J«j J ^ 'i— .US AJ 




4Jull ^ Jax4I) ^t>«4 LjUS >ii jSj i J^li— jl 1^} 

:jjfyUfl 4^US jJu US Introduction to Islamic Law ( tr - CL-VI 
Jj ^" "The Origins of Muhammadan Jurisprudence 1 ' 





: ■ ■ ■ 

J>J ^ A— jjlii fcJL-a 4iiUi 0j" :J>*i j*j *6^J iA 

U ."fcJ jll UjUal yi o^xil A^i jjO A-4J&~ti\ 4ajj£» 

bs. 4 M<i jj jil jjii ,„«tt ,J L-U jsf-fli*- 44vUill 1 j* J t* jji 




:3LJli (JaxJI) ^ UjSi xti 44^UiH U^W-j («iiLi) #ljl 

g-p-a 4^i4a,^>UVl <> ^ jUfrl t>" 




CunStj . Lr -^\ He- u± US j j» j - lJ ^^i\ • Uvi ^ 
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0) ."<3#*Lull SVlfiV 4 




tj-^i C)Lij <0-*^ J^j CP *-*J*> & Cx&W J **i>^ Cut* 

1 4 



^UbJI jj vjjuifl JL^ltla* 0! 

. c&& jUai 



Gibb: Journal of Comparative Legislation an International Law ( ^ ) 



33 PP. 1 44 
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(*) .dli ^ ij£ 4-Jl.i jJSijj (JL*tkll *_suVl 



Schacht :Foreign elements in anccient Islamic Law PP. 136 - 64" (t) 

J-*U» A^o* J^Vi jj3$JI(t) 

Schacht, Origins PP 321 - 22 (i) 



HTTP://KOTOB.HAS.IT 



lijkU I oJUV ^ ji* 4-*j 

s JsH-¥ f ^ Ufl^uai * iLJl Radical Criticism 

jUfri cuipi y5» iCiLjij^ kin Aiiiiii s jifcun ^ j -jj-n 

. _ H ■ I ■ 

Xua ( v^ifl ^ ) jJt ^uiUfl (X^lfl *LAte< * foiluil 

(*)... is>iJl o>"^*M J*sl ^ t Vjl «lyjUVl 

M. Rodinson: A critiaci survey.. P. 26 ) 
M. Watt, Islam and Integration of society, London 1961 (t ) 
n It is hardly too much to say that all the wisdom of the Middle East == 
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^^■WMff I ^^^^^^^Bj ^^BY^^^^V ^^^J^B^^P ^^^BB^^^^^^^^^^^^^^^^^^BWP hSu^^^^ ^^^^^^^^^ M ^^^^^ ^^^^^^^W ^^^B^^^^P ^^^^^^^^^^^^^^^^W^f ^^^^^^B^^^^^^B ^^^BB^^^^^^^^V^^^^ 

Lj3jf< fLuiu. ...":<-^ flA aLmij <^ Alii ^^La J>ui jl) ^ 
LdUa 4jL»* ykj iASj^j 3 Ijfo j j ftlj^J X*3b4 JJLua^ 

became incorporated into the traditions - ancient Arab wisdoms, sentences from the 

Okt and New Testaments, Neoplatonic and Gnostic doctrines and maxims from Persia and 
India... Much of this material was clearly inconsistent with islam and must have worried the 
leaders of the main body of moderate Muslims but those who believed in one or the other 
part of it saw that by passing if off as coming from Muhammad, they justified their own 

practices of forging Hadith was begun by the moderates belief in it ... It is likely that the 

and continued by the eccentries. Then the moderates borrowed it from the eccentrics. It is 
difficult for modern westerners to realize how hard it was for the naseent Islamic culture 
working with different categories based on oral materials dealt with a situation like that In 
an oral culture, once a story has been passed around, H is remembered If H is a good one 
whether it is true or not and attempts to deny it are regarded as due to ulterior motives, (p. 

225) 

•in -•n u*r £ cx£j&~A 0) 
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* * * 

joO^ cijki J 



R. A. Nicholson, The Mm of Personality tat Islam, Lahore, 1970, P,6 (\) 

M I am going to take for granted what has often been doubted or denied - 
the sincerity of Mohammad and the reality of his prophetic inspiration - partly 
because it is a point on which ail Muslims are agreed and also because it 
seems to me that on no other hypothesis can the origin and early history of 
Islam be accounted for. It is easy to emphasise the contradictions into which 
he was drawn by his postulate of a fixed and immutable revelation, written in a 
heavenly book and communicated to him by a process in which he was merely 
the passive medium, while the course of events constatiy required that the 
revelation should be plastic and responsive to his needs. If he was an 
impostor, we can only wonder at his lack of foresigfht; but if he was sincer, it 
must be admitted that his prophetic endowment was not of the highest order " 

Hamilton A.R. Oibb, Studies on the Civilization of Islam, Edited by S.J. (t) 
Shaw and W.R. Polk, London, 1062, Lahore 1987. P. 212 . 

—The Reaction in the Middle East Against Western Culture Paris, 1951 : J-li 

..The Structure of Religion Thought in Islam, (The Muslim world, 38, Hartford, 
Conn, 1948) 

— Some Considerations on the Sunni Theory of the Caliphate, Par\9 t 1939. 

— The islamic Background of Ibn Khaldun's Political Theory, London, 1933. 

— An Interpretation of Islamic History, 1950. 

— ■ The Evolution of Government in Early Islam, Paris, 1950. 

— The Armies of Saladin, 1951 • 

— The Achievement of Saladin, Manchester, 1952. 
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^^^^^■^^^■^^b • ^^^^^^^^^_^^^^^^J1? ^^B^^^B^^^^^^^^^S ™ ^^^^ ^^^^^^^h ^^^^p^^^^^^p^^^^^^^f 

: 0* JS 1*4 r l3 ^3M <4& ^VjUaH dti £a 6* 

W.M. Watt, The Biography of the Prophet in recent 

Research, 1. 1 954, Islamic Quarterly. 

Rudi Parrot, European Research on life and work of Prophet 

Muhammad. JPHS. Pakistan, 1 958 

Maxime rodinson. A Critical suvey of Modem studies on 

Muhammad (Studies on Islam, translated by Merlin L. 

Swartz, New York- Oxford University Press, 1981. 

I- 

(jit £jj^Jlj JaaSj j& i^Luij 4^}& AUI yiwfl JjmijA 

5>fk*fl Sjj-mJI ^Jj Jal ^Ajis! J US iCAjjiLkj tfl <j* j£ 

% 4^ 4k ^k 

:^iu.j -Uc 4JH j^La Jj*. j» <> 4$ j£Lu*VI ^uu*>»]| CjVUj 
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j>f£j lot " <>& A^US 6>^j4 J-J>**fl Jj Jftuufl (t) 

jit Ail* (j-U3l 





J>au A_J fPjij uj&Z AjL fluj A^Sfr Aill ^iwo Jj*-jS 



<>• jlLSi ^ di^ J>-jil 0)A^jQ1I A^jjfl A^aji 



Edward Said, Orientalism, p. 151 (1) 
D.B. Macdonald, whither Islam? The Muslim world, Jan. 1933 

Tor Andrae; mohammad: the man and his Faith, New York, 1963 
Maxime rodinson, Muhammad, Ehglish Trans. Penguin Book, 1971 
M. Watt, Mohammad At Mecca, Oxford, 1953 

• Watt, Muhammad, Prophet and State man, Oxford, 1964 
Guillaume, New light on the life of Muhammad, Manchester, 1960 
Guillaume, The life of Muhammad, Oxford, Karachi, 1987 
Henri de Boulainvilliers, The life of Muhammad, London, 1983 
Dr. Henry Stubbe, An Account of the Rise and Progress of 
Muhametanism, with the life of Mahomet, Orientala, Lahore, 1911. 
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\rv 

V tf>J f*"J <W ^i-a Xixi AJ) Karl Barth (V) 

. cAjVt £p lift* 
1 The God of Muhamed is an Idol like other Idols " 0) 
H. Kramer j ittjfJI Jj-Siuull JUjlM j£ftU jjj Aj^jWI oaL^j 
.( T )Ai» oUjI g^j o-^j 'tr^J 0**J <^ f9Lu.Vt 

4j> ,,j »)U S ' 4& (Gibb) Jj m&uuB ci & (A) 

Muhammadanism 

(r).4^>A jaJA 1^4 Aji jaJj 
<£ JLAI ^Lua v^LSS : 11 £J j^U <juA*1 £LA\ feoU * (*) 

cAlXft lis. (yk JUluu Cultural Synthesis : gj> ^UJTI 

Aoi* Ailij AiluaVW iA^Jlij A^jUj^ A^^wojj AjJjfc >| 
ifi-wj A^Jfr Al» ^La cXot* jjJij .(t)A^^dl iA^Ldfrt 

0 # 

(j-lfr Ij^jS j&ll Jj Creative Imagination " JLpJ 

j«ai»j A^j|*» «> Ja&t 

Quoted in 6. Parrider Comparative Religion, London,1962,P.48 (t) 
H.Kramer, Religion and the Christian Faith, London, 1956.P334 (2) 

HJLR. Gibb, Muhammaddaitism; An Historical survey, London-Oxford, 1947 (r) 

The Cambridge History of Islam, Cambridge 1970, Edited by, (t) 

Holt, Ann Lambton, and Bernard Lewis. See. E. Said, Orientalism, pp. 

302*60. 

M* Watt, Muhammad: Prophet and State man, Oxford, 1864, pp. 229-240 (•) 
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ir Lo J>-jll ^ AysiKMi Oli^ll J M. Watt j\j 

: Seer jf <JM j£ ^Jfc ja . 1 



. !! Jail » v^fr hi jjla j Ali^i 




T 



^ AiljJkl ££>»*ll <> gJaij Ilk j ^US^I jtiuiAij (fJ** 



CjL— u-> j\) A , jfrl «V> VI 43 ■..„> * i i jjVT «*LJlS C-i^j 



^fj» Cnlfl JUjll » jLjSil ^ SjU^ll »1* ( ^3j 

bi-Lk jSj .U^ J UfaU liinit jls Ijj VUa i^5b jijj V A^iaJ 

a ojj] ca j ^L«j aoii ^Lwa 





^Jfr A^l^j . ft#i olS J* Watt' Jj&uull 4>U1| ^ 
jJkj (Creative Imagination JL^aJI A**— * fci-ij 

xn—aiflj j>-aJg jf) V-aJI j^aL* oJ^HS 
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jl) £>t*j*ifl ^ ji 6****ft ft^jitj ft^ri J j^ja-uii tf 

J^flj jhttA £jUU^ (jtfUJI ^UiAVI ^4 <<Hlytft! 






J «AJi* 4r Jt iJ The Collective UnconsdousMM ^ i/* J*' ^ d-^ dj 



^UfSl J^ftyJI rife**) ifUj^fe <1I Xmwi Ofc ^ftjW J 'AjtvH Ctej**^ 

<r* **** J Jl Jl 



1K9 ^ M. Watt: The Islamic Revelation in the Modern world, Edinburgh 



Cf t alto: Muhammad at Mecca, (oup. 1M1 pp.6M3.103) . 
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u 



& J kfss ykj ^jfifi juui y3fl jUfti 




t(j^U^JI ^Ifr) Mj jjjb •jL£& US tjjfasa (> Ij^X^ji 



<X>^ <J — <ji — U* JjU* JjiVi.mW J {bust jfl <>j 





^SaJ j^H <>• A^lj ^*jf Uj flu*, All) J>-jll 
A^fr 4JA ^L* Aiuaj J**- US - Ui. <^IS 1^1 (> <y <> 

Lfaoj! ^1 (^Lw.j <lfi JLa) S*xa "JLiM" J. JjATi^aB jSj^j 



' Jj3ti\ * Jojl^ .^-p^a ffiU J-$ J - j - J>H 

U jf) y-a^jJI oW Sj^ifl ^Jkj j£j <&k± 

ii- 1 , * 
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^ t'v 

0* *j&4 jLiS&l Sji*** is\) Ufbil ijAuw " 

I 

. (1«V: i *Uai) { <*l aflj ijJU 
a! <je AM ci M. Watt a j*j 

ft^&j AJUT jj^fl s^i ,; J. jlaj i^jjp Jsl ik^i j^JI a^ll 

: M. Watt Jjfc «cif jiSj f^L-VI JL^, 

Jt-Jj S-i-fr JU^ <>ii ASjl-ld g_£ld| 
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i^fain Ojj^a $JyjUl n4tt A^dA Ct^fJi 

(j-*J$ ..jfiLJJtl A^jC- j-oUc Jai^ Cijffc Jll .4j|^n 

A~iS JjU Jjty Ikj^jcfJ*! Ajaillj Ai» (pLfiJj .4l» 

0)" A-gAII A,^>dl CttJl*dl <> 

M. Watt, Islam and the Integration of Society f London 1961,P. 93( \) 

" is clear that Muhammad deliberately moulded the new relgion to 
make It more Arabian. For a time after he went to Medina, he hoped 
that the Jews there would accept him as a prophet and emphasized the 
common features of his teachings and theirs. At the end of some 
months, however, he realized that there was no chance of gaining 
Jewish recognition and (not unlike Paul turning to the Gentiles) began 
to introduce distinctively Arab elements, apparently in accordance with 
the desires of at least some of the Medinian Muslims. Previously he had 
told his followers to face Jerusalem when they performed the worship. 
Now according to the traditional story, while he was conducting the 
worship in the prayer place of one of the Medinian clans, he received a 
revelation to face Mecca instead and head all the congregation turned 
round and completed the worship facing Mecca. Ever since then, 
Mecca has been for Muslims all over the world, the Kiblah or direction 
to be faced In worship. In this way, was dramatized the break with the 
Jews. There had already been Arab elements in Islam the revelation 
had been an Arabic Quran, that is, a religious lecture for the revelation 
had been an Arabic-speakers and the Ka'abah had been acknowledged 
as a house of God. Now Mecca and the Ka'abah were linked up with 
Abraham and at the first opportunity, Muhammad himself attempted to 

perform the pilgrimage to Mecca and the c ircumam b u lati on of the 
Ka'abha, thereby Islamizing several old Arabian rites. 

* .- ■ ■ ' • . 1. 
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tjJLa i iii4 i ^4 Ul^bSI »f 1 J Ja*4 ci Dr. Hitti 

4-J j ^ £uaj jS j|i t Imposter Vt2a-» !A^j ^IS fUj 4ili 

CjJ^ (>l£JI jf citjd i^jJS jj MJ^ufl * 

(jLyJjfl si^Ijj 4Sli*4 J 4^31 4* j ^ J*! j^t dlj i«£UiS ^ jfl 

* Jijb 0-0* f^MJ ^ p y-lwfl 4^f»ll Siij • jSlill £>* 

ft j*— 4-*fc- £x>& d C*>£ Ji U** US Uj£S S j^yJI vLjS £>Ij 

f jfa'ti J J^ajili (> JjjfjS ^A^4 j^ilfj 0***> cr^ l J*^J 

. f AYT iiw, S>UM ^ijS jS U r Li* chflj iiaii 1+) 

A ■- — II ■■ I 

Dr. Philip Hitti, Islam and the West, an Historical, Cultural ( \ ) 
survey, 1962, pp. 6-1 1*22-23-26*27. 

In Medina gradually the seer in him recedes to the background, the 
politician, the practical man of affairs, emerges. A change in the 
character of the revelations is noted, those fiery passionate incisive 
ones emphasizing the oneness of God, His attributes, and the duty of 
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J*_i f-A^. < f o-u.^] j4%JJ f*J*3>» J-» ASj 

uUsfri ^ J-rf j-Sn >1 i^Sjjg s >3 ^LUj* 



man towards him and expressed in rhymned and musical style,= = = fi = s == 

now yeild to the verbose, prosaie ones dealing with such matters as 
ritualistic fasting and prayer, marriage and divorce, slaves and 
prisoners of war. 

Though born within the full light of history, the historical (\ ) 

eludes us. His first biographer died in Bagdad about 140 Muhammad 

years after his death and even that biography has survived only in a 
later recension by Ibn Hisham who died in Cairo in 833. By that time 
biographers were already writing about their hero as they thought he 
should have been, not as he was. Veneration for the founder of their 
faith and the creator of their glory had passed through the stage or 
idealization into idolization and at least in folk religion, in adoration. 
Two devices worked out by the early Muslim community served to 
loosen the rigidity of Islam's beliefs and practices. Words were put into 
the mouth of the Prophet of acts to him which it was thought he would 
have done and said had he been confronted with a particular situation. 
The authority of the Hadith, be it recalled, is second only to that of the 
Koran. Because it is a congregation with no centralized religious 
authority, consensus of the community fills that deficiency, to bolster 
further the authority of public opinion, a hadith was ascribed to the 
Prophet; "My community shall not agree on error* 1 . Through this 
device, the miracles of Muhammad were accepted, the cult of saints 
with its concomitants of shrines, pilgrimages and vows was universally 
adopted; "circumcision to which there is no Koranic reference, became 
a couterpart of baptism in the Christian church and coffee-first 

considered a form of wine-developed into a national drink, 
Espendiency supplied what authority lacked or decried 
Arab historians, mostly theologians, had a simple explanation for that 
spectacular expansion from a hit here to internationally insignificant 
Arabia resulting in the utter destruction of the greatest power in the 
East and striping the greatest power in the west of its fairest pronvices. 
It was all providential, in line with the clerical explanation of 

Christianity's 
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tQjj>MiJ 4]! j^jS LfaJte 3JLuu (rl>£ j^jjj 

( T )Dr. K. Cragg j i*-^ <>d«afl <^j>»JI ^ ^Mj 

spread and with the Hebrew interpretation of the conquest of •« 

Canaan, the motivation, we are assured, was religious-to propagate the 
faith. The fact is that the motivation was primarily economic. The 
surplus population of a desert peninsula had to seek elbow-room in 
adjacent lands. The lure of booty did not entirely escape the early 
historians of conquest. The Islam that first Conquered was not the 
religion but the state-not Mohammedanism but Arabianism. The 
Arabians burst in upon an unsuspecting world as a nationalist 
theocracy, seeking a fuller material life. Two or three centuries had to 
pass before Syria, Iraq and Persia presented the aspects of Muslim 
lands. When their peoples flocked to the fold of Islam, they were in 
general motivated by self-interest - economic social and 

political. 

(1)The only accounts acceptable to him were those that reflected 
unfavorably on Muhammad and his family. 

His excessive prejudice, his violation of the texts alittle too often, and 
his errors have justly called forth severe Judgments." 

K. Cragg, The Call of Minaret, P. 93 Oxford, 1956 (2) 

The prophet's biography is finally the story of a crucial 
choice, no less crucial than that implicit in the contrasted Gospel 
saying. "The cup that my Father hath given me, shall I not drink it" ? it 
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the question, how should Prophethood succeed ? What is the — 

final relation of the messenger of God to the people to whom he is sent 
when they forbear to hear ? The Muhammedan decision here is 
formative of all else in Islam. It was a decision for community, for 
resistance, for external victory, for pacification and rule, the decision 
for the Cross-no less conscious, no less formative, no less inclusive 
was the contrary decision. It is impossible to say precisely when the 
choice became final in Muhammad's career. Some have argued a 
marked deterioration in the character of Muhammad in the Medinian 
years. That is probably too simple, mistaking a symptom for its source. 

The deeper truth is that at some point, Muhammad elected for a 
religious authority, armed with sinows of war and means of government 

and that the decision worked itself out in character, conduct and 
destiny. 94 
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Maxime Rodinson, A critical Survey ... P. 26 (^) 
y*i^ fir* 1*3^ jj#Ji ^ OJ^Jtf CJj ^ 

T f o* : CWj <i* J** Jiifl J 

M Muhammad was at the head of the list and by a large margin " 

: <3aU&j o*;Ui jjk Cf> Cxy^Jj 

"In addition, he was filled with a holy contempt for Islam, for its 
"delusive glory", for its "dissembling" and "lascivions" Prophet, for 
the Arabs of the desert who in his judgment were crowds and 
swaggerers, plunders and destroyers. Associated with the University 
of Saint Joseph of Beirut of arable studis he bitterly attacked (in the 
same spirit)... Turning towards the past he Lashed out against the Calif 
Ali whom he characterised as obese, ugly, timid, immoral, given to the 
tyrannizing of his wife, the "dull" and complaining" Fatima. 

Taking up the investigations begun by Ignaz Godziher and the ideas 
which he had set forth, Lammence pushed to the extreme the critical 
analysis of Muslim tradition, unmasked without mercy the tater political 
tendencies behind the narratives which recounted the deeds and 
sayings of the Prophet and those of his companions. 
In this relentless and deperete pursuit of the apocryphal, he utilized 
without discretion the critical tools which the nineteenth Century had 

used against his own faith. 
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Mh&U> Je lift A^LJiA f&uXi J fjMjJf <J| jJal^. 

^ ft^ Jaij Jjj Vj 4uLh v IjVI ^ 

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 
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Qibb. _ Coulson, N.J.: A history of Islamic Law. Edenburgh. 1964. 

— Mohammadanism, 2nd. ad. Landon, 1964. 
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Montgomry Watt: Islamic Philosophy and Theology, 1965 
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of Muhammadan Jurisprudence, 2nd ed. Oxford, 1956 
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_ Robson: The Isnad in Muslim Tradition" and The Material of Tradition". 
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Nadav Safran , Arab and Jews , P . 16 

"The conception of Muhammad's mission has led to a pessimistic view 

history. Until the appearance of the Prophet, it was possible to of 

view the historical process as progess toward a perfct revelation of 
God's will but with the appearance of Muhammad, this process came to 

an end . Since Muhammad was viewed as the "Seal of the Prophets", 
no further perfction could be expected in the statement and 
interpretation of the Divine will. Henceforth, history could move only 
on or below the level to which Muhammad had raised it and, as a matter 

of wet, the chances that 
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it would remain on that level were poor. It is clear that in 

the Islamic view, perfection is to be sought in the past to which all 
present activity must refer for justification. 

M. Watt: Ibid, P. 192 (>) 

"The infliction of the punishment of stoning for adultery (if what is 

becoming standard Western interpretation of the confused material is 

accepted), shows how a non-arab custom could be Islamized. The 

Quranic punishment for adultery is flogging; but some of the jurists 

also recognized stoning as a punishment in the case of married 

persons. The normal punishment for adultery at AMedina iin 

Muhammad's time life was flogging though to begin with and in certain 

cases, it may have been house imprisonment. When many persons from 

the Judaeo-Christian tradition became Muslims, they tended to retain 

the punishment of stoning to which they had been accustomed. 

Eventually, stories began to be circulated showing that stoning had 

been sanctioned and practiced by Muhammad and some of the leading 

companions" 



6-» J* CiLJ J (f*J UaL ^ ^ "Jbt j" 0£L| ^ 
Sj^UbJI 4-a>JI j-Ju» ^-^.j jiUS yjj t^L^VI 
^ ijj^Ld SjlaiJli .^L-V! *a±>-i» j,>ki] j^kVl 

Ho . jjjLyySl ^ &h (^uau» JjJ) J* 

lj)a2& (jjjjil 0*Jl^ 6^ J ' ^"» « JU&lj J**JI Ijf! j 

6* L.U2 iifci* iu^Hlfl j^faS^ S^UaS 4#>J! 

<#jP ite V) C**£ \+Aj £L#\ ^jx l*ua\ l+ij l^e, 

l.b.d. P.199 (1) 

"There have been great advances in the understanding of the 
development of the Shariah By Western scholars during the last 
century. A notable step toward in the critique of Islamic tradition was 
made by Ignaz Goldziher towards the end of the 19th century and 
another step more specifically connected with the Sahriah has recently 
been made by Joseph Schacht in his Origins of Muhammadan 
Jurisprudence, (Oxford 1 950) As a result of the work of these and many 
other scholars, the modern Western View of the development of the 

Shariah differs considerably from the orthodox Muslim View. 
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<Lf*lt» A-iLAB Ajji^sJi Ctf-oJ! t>Ja jlfaJI C« >u** SjjUL. 

M. Watt, Ibid, P. 160 (>) 

"By the Islamic state had become an empire, however.it is doubtful 
whether the idea of the Holy war was more advantageous than 
disadvantageous. While it may be possible for a desert tribe to regard 
all its neighbours as enemies, it is not easy for a large and complex 
state to behave this way. In Muhammad's closing years, it had been 
obligatory for every able-bodied Muslim to take part in the campaigns 
unless excused. Most Muslims seemed to have been content to remain 
liable for military service throughout their lives, they had the privilege 

of living as part of a 
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ruling aristocracy. When the expansion slowed down, ===== 

however, and the fighting became harder and the booty less plentiful, 
many were unwilling to leave the camp sites for arduous expeditins to 
distant frontiers... Eventually muslim leaders are found employing 
mercenaries who might not even be Muslims. Thus the Idea of the Holy 
war ceased to have much real importance... Jihad is perhaps the 
weakest part of the conception of the Islamic community as it has been 

developed out of the old Arab idea of the tribe." 

M. Watt, Ibid, P 275 ( > ) 

"Although Islam has produced a from of the Abrahamic tradition more 
suited to the individual categories of at least some oriental peoples 

than Christianity, it is a long step from that to allowing that Islam has 
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produced a fomi of the Abrahamic tradition in any way 

suited to he intellecual categories of the peoples who constitute the 

Christendom - Catholic, Orthodox, and Protestant, the great body of 

Greek and Latin speakers and their descendants. The attitude of Islam 
towards the Bible and towards the history of Christendom has made it 
almost wholly unaware of the problems insolved in presenting Islam to 
Europeans. There is a little sign in islam of any move towards the 
integration of rival traditions comparable to the agreement between 
Greeks and Latins to regard their formulations of the doctrine of the 

Trinity as equivalent 
Ibid, PP. 275 - 6 (1) 

" Suppose that as a result of another world war in which alt other 

religions were seriously weakened, Islam became the dominant religion 
throughout the world and that its rivals gradually faded away; could 
this be regarded as a satisfactory integration of world society? The 

answer 
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would seem to be that this could not be — ~~ 

satisfactory for two reasons. One is that such a world-religion would 
presumably not have fullyt accepted and acknowledged its dependence 
on Christian and Jewish traditions in its origins and its formative 
period and such a failure to accept one's past is as unhealthy for a 
society as for an individual, the other reason is that under the 
supposed circumstances, those who came into Islam from traditions 
whose intellectual categories were rather different from the intellectual 
categories of the Islamic tradition would presumably have to accept 
without question the formulations in terms of the intellectual categories 
of the existing islamic tradition. This would be a collossal loss to world 
society of an element of variety and richness. In the course of time, this 

movement of loss might in some measure be made good by a 
diversification within Islam but that coud not 

•be reckoned on." 
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Challenge and 




'tj^Jf (/*J ^sHWj l^ffj (Response 

Christianity and l^Lji <jk . Jk ^» A^ii^uij^jlall qAji qi^M 

(Hellenism 
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ffi ml Judaeo-Christianity 4-*Jjfcfl jJLfcli 
<JLU1 jjH^ ^itUM Ja^-jVl Jj-UI y ji-Att 4 xUH <*bJI dJ3 



4*U 4iUj jji J gUaU Mill ijjih^tt ^ <^Ibu <£\ 



iu-jVi v*-^ v f5L-v) 0' «*Jm* ' 0) 

W. Ml. Watt, Islam and the Integration of Society, PP. 268 - 9 (2) 
" There was great audacity in the claim of a citizen of obscure Mecca 
that he was founding a religion parallel to Judaism and Christianity. 
How could a man who had only 300 followers at the battle of Badr in 
A.D. 624 put himself on the same level with Jesus whose followers then 
numbered in the millions of the Roman empire and the millions outside 
of it in both east and west? This would seem to be an undue 
exaggeration of his importace. 

Nevertheless a case can be made out for holding that this conception 
of parallelism was not ideological. There was a need to be met and 
Islam met this need. It was fundamentally a religious need but politics 
was involved. It had been noted that the Arabs were suspicious of both 
Judaism and Christianity because of their political implications. 
Muhammad, it has been said, was the answer of the east to the 
challenge of Alexander whose conquest flooded the Middle East with a 
wave of Greek influence. The struggle between Greek and oriental 
influences had been transferred to the religious plane. Christianity, an 
oriental religion, had invaded Europe but there it had become 
amalgamated with the Greek outlook. In other words, while Christianity 
expressed the Old Testament tradition in a form which suited the 



intellectual 



needs 



citizens of the Roman 



uL^pu J » 5^ tr^ VH« "Jalj" ^ 

j^h f— 5 cm JjfrUj ots <j1 ^ o^i^A 

q*±1*$I UL&A jlLJ U4j»2 SA-jk- ijl Lf Jfr ti^jlafl jUUllj ": 

4*3 jfl »JA CijSJ i4% j^US 6*-** 

<*J 11* f—l <j~il n . _ V% t : rV ^ Sj>uJI ^ 

jj^Uj (j-jiB jftoli *o-Aj vj* 6* 

0 * 

.sis jjxM dj § >a (^jia ^) Sijjs» gjjri isJ 

empire, nothing similar was done to provide an expression of the === 
Judaeo-Christian tradition for the inhabitants of the Middle East Islam 

was able to meet a need which Christianity had not met, the need of 

certain of the non-Greek-sppeaking peoples of th Middle East for an 
expression of the Abrahamic tradition in their own intellectual 
categories. Muhammad was not in a position to foresee all this future 
development of his teaching but it could be seen in his time that the 
Arabs were in need of an expression of the Abrahamic tradion in their 

own intellectual categories and without political implications. 
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C^l <J-*ij ci) j <oT>iii tr*^ • J*-fc L^l« x^Lmlj] J^ft j 

The Missionary Task of the Church in Syria and Palestine, 
int. Rev of Mission, 36-62 1947. 

The Church in The Muslem World, S . W . Geneva , 1948. 



M. Watt , Ibid , PP. 264-6 (> ) 

"An intersting example of the strength of the dogma of "corruption" is 

contained in the interpretations of the story of Abraham's sacrifice of 
his son. The event is mentioned in the Quran (XXXVII; 102-110) but the 
son's name is not given. There is no reason for supposing that to begin 
with, anyone would suppose that the son was not Isaac. In the course 
of time, the question became intertwined with the rivalry between the 
Arabs and the Persians. Isaac came to be regarded as the ancestor of 
the Persians as well as the Jews.... Many of the early authorities quoted 
by al-Tabari knew that in the old Testament, Isaac was taken for the 

sacrifice 
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and al-Tabari, himself of Persian origin, prefers this view. The Pro-Arab 
party replied that this wasa place where the scriptures had been 
corrupted. In the end, the pro-Arab party won and it is now universally 
held by Muslims that the son Abraham was about to sacrifice was 
Ismail. In this way, a view which honoured the Arabs and which 
supported and was supported by the dogma of "corruption" overcame 
the natural interpretation of the Quran in accordance with the Old 
Testament. It is not too much to sqy that the belief that the Bible was 
corrupt had so come to dominate the minds of muslims that they no 
longer cared whether their interpretions of the Quran were in 

accordance with the Bible or not. (pp. 264-265). 

M. Watt, Ibid, PP. 207 - 208 ( t ) 

"So far, an attempt has been made to indicate some positive 
functions of the Sharia as an instrument for Islamic social integration 
but now it must also be asked whether it has any negative functions 
and whether it contributes in any way to the desintegration of Islamic 
society. This peculiar nature of the Shariah as the mark of charisma 
creates difficulties at the present time when Islamic states try to frame 
modern constititions on the basis of the Shariah. Since the Shariah 
was hardly a practical code even for a medieval state it is extremely 
difficult to adapt it to the needs of today. 

See also; An Introduction to Mohammadan Law and Bibliography, by 



Nicolas P. Agnides, SMP 1981 Lahore. 
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jLtffr! 6*- t^-CUiTI ^JUii j^y Philip Hitti 

Islam and the West, An historical/ :4— ^ Jj^ t ^ - 

Cultural Survey, Princeton, 1962" 

Lottie ij^-uii Jjill a-jjUfl gJlijflj ^-rfirfjUM 

uc- Dr. Wilfrid Cantwell Smith <J*j**«ll d**^ 1 u ^ 

Philip Hitti, Ibid, P. 93 (>) 
" Modernization on the intellectual-spiritual level involves 

Secularization means more than separation between secularization. 

church and state. It replaces providential interpretation of historic 
events and current happenings to the individual with rational 
interpretation based on physical and psychological forces. Hardly a 

current Issue of an Arabic newspaper lacks repeated mention of the name of 
Allah in connection with reports of birth and death, sickness and health fortune 

and calamity, success and failure-a relic of bygone thinking." 
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Wilfred Cant Well Smith, Islam in Modem History, Princeton (^) 

University Press 1957 . 
" There are three Islams: the religion of the Quran, the religion of 

the ulema and the religion of the masses. This last is superstition, 
obscurantism, fetishism. The second is bogged down with the whole 
weight of out-of-date legalism-- impossible stuff making it nesessary to 
get a Fatwa before one can have one's teeth filled by a dentist Turkey 
has got rid of the second. It was time to abolish it. We have thus led 
the way of the Muslim world. Islam needs a reformation. To this extent 

Turkey is in the forefront of the Islamic world.* 

W. C. Smith, Ibid, P. 178 (Y) 

- More controversially, this spirit can be detected in suggestions 
or assumptions that the institutions of Islam can and should be 
replaced with new ones more in tune with contemporary conditions. 

Already during the 1920's radical changes in the rites and 
is the decision arising from =========================»==■==*= 
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observances of Islam including its prayer ritual and mosque — — — — 

services were being officially discussed. The kemalists are prepared to 
consider such proposals seriously. Islam was progressive tor its time but 
times and conditions have meanwhile changed. The logic through which 
orthodoxy was earlier expressed has ceased to be an accepted mode of 
thought and ceased to be an effective instrument of communication. 
Therefore, they feel if Islam or any other religion is to make itself understood, 
let alone acceptable to educated men, Its propositions will have to be 

formulated in quite a new way. 

W . C . Smith, Ibid , P . 181 (S) 

"People in Western Christendom and in Turkey and incipiently now 
throughout, the world are determining their own and their nations future for 
good or ill. They may be bungling; that is, creating badness. But that is vitally 
different from not being creative at all. While one may wish to distinguish 
between men who do not know it and do not accept it, It would seem inept to 
call religious or Muslim only the uncreative. 

See also Modem Islam in Mia, By W.C. Smith, Lahore, 1969. 
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Dr. Kenneth Cragg, The Dome and the Rock; Jerusalem Studies in(^) 

Islam, London, 1961, P. 138.211 
- "The Call of Minaret, Oxford, 1956, P. 325 : A^3S 4& uil>U Ja&j 



1965, P. /Islamic Survey , Edinburgh . 



- 107 

"Even supposing, as the argument runs, the prohibitions in the Quran 
and Hadith as they have been interpreted are valid, times obviously 
change : they change, indeed because of the very success of Islam. A 
society like that of the Hijaz in the Prophet's day, was so prone to 
idolatry that only the most ruthless prohibitions would suffice. With 

Quraish, nothing would abvail but a total and such mushrikin as the 

absolute veto on pictures of living beings. It would, however, be folly 
to treat a Muslim society today after enturies of Islamic tauhid with the 

same stupid severity. 

Such a policy would be equivalent to saying that Islam had failed and 
that no Muslim could be trusted not to take a picture for an idol * A 
ban, once necessary, can be safely lifted : to dispute it would seem to 
disqualify Islam itself, (p. 131)... The Muslim fear of idolatry is always 
sound. But the security against it is not in the banning of artists any 
more than God's unity is safeguarded by vetoing the 1 near nation of 
Christ into man. It is a true recognition of Him in undivided love. That 
love may include unashamedly the help and benediction of the senses 
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and the arts". 
D. W. C. Smith, Ibid, P.. 307 - 8 (t) 

Ibid, P. 190 (3) 
Ibid, P. 180 (4) 
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cL#A*to (^b.) ijjjuAi (Goitein) (j*Jt$ (jj A S m JI j&lj £ 

j£ tr a-aiM <#jd Aiifl t 4r ^o&» ^Ijlfl Ja^ A jU.tt 



S. D. Goitein, Jews and Arabs, New York, 1955, PP. 43- 45 , 133 - 134 (S ) 



tt 



In Western Europe, the surrender of Latin to Local languages and 11 



the rise of national vernaculars marked the transition from medieval to 
modem times. The Arab countries are in a similar situation. The 
difference between the classical literary language and the colloquial - 
even that spoken by the most educated persons - is immencse with all 
the negative effects of such a dualism on literature, spiritual 
development in general and even on morals. 

Twenty years ago it seemed that Egypt would actually do something 
about this grave problem and I venture to surmise that if at that time 
Egypt had been a really independent state whith some outstanding 
creations - not only some pleasant collections of short stories - 
available in the local vernacular, we would have had today a national 
Egyptian language which would have done away with that linguistic 

dualism that is so detrimental to the Arab mind. ( PP. 133 - 134 ) 

. <^Ui3 <s\j I* (t) 

. Munk <$!j tit (t) 
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j>-wfl) ^-i tf « njft J^lail Xjfr ^tillj <*ijV»ti 



U) j (<L-4j*»i J^Mj f^VI ^ Jtt*J! o-W^J J^l 



j (L^LUij iLJI) ^ ^V-fl ^^k-x. jj31illj (^Vl Oft Jij 



^^^^^^^^^^^^^^^ ^^^^^^^^^ " I^^J^ m m ^^^^^^^^^^^^ m * 

IjJ-Arfilj f^Jjfc l>*A-yi fjlfaljAl 3_J»j*i4 <L^jS ft J>**» fjb 

C*3j (Sja\ kj*U Cytj t..<-p.U 54 ...^UiVI »U2 jfrLi* 
<^ ^JJ Jaj-uJI j^i (jjjjj-u^j t^SlLnj <Jjl*^ t^-yJi ^aLhaD 



^lUdl £L« j^Jc fV>J» J-4P .. \j ,»\\ j »J jlj-^ I jsJ j 



^w&j <jSr 44-4I J&i Oaj <>4 JjjLA Plus ^ <>j «4,rtfl.rt4 j 
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Lijau ^ j ALyufl l^LS i ji2 -li dJjj <^tS US 

il\ J-*^J iL^A^&j ^Uajj iijyjJ*!! 

0»>-^ (j-* J**^-* t>»^-*-*VI Jj-ijJJ ...4— ^JfcH 4JLUI j-ijkjj 

C*^ t«* J fl^t ^ fj <>j 4*£>dl <-Jj«k5* 
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4J«ij £LJi\ jJ ^luu LdJi b>$* OJ* Jlj 
IjAJfrj cGUajbl* IjKaj tui>-» SjSbj o^tt^j lf£ Ijiflj £» 



Wo 

<aJ1a1j i^pXl <> JjUaSj iJ^LkVl ^LLua j ^1 j ^-J 
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44 jJL-*iill j Ij mil ^j-j ...^JjjSllj S jhi 1 nib j^iaJlj iflLaJI 



J 5 JjSjaM Sj^jLli Cixuai ^ ^>ll oL-ttl ^ 



Oj-liAii O-i-J 0-» u JJ* 

(Racialism) SjJxili £uL£ aSj ..tjjJjjSj <4 — jbjjij 

1jum$ <-AjfiS Lfijjt^i AjjLyJVI 5UU-» f tjj <1#4^ VfwJI 4#jill 

.lib o»Ull ^ ^Sa, 
A-P Jill Ju-yy ^-jjSj jla-ui J j &>J£A4l o-* Jj^ 

t J-uflVl SiAjJ 4-^1 J&M *J^tj L^LOU i^U^I Uljfc-All 4) Jjlj 

^ ASljJ ^ «j 0)" jjL>wb lib tf-HUfcj *1>J Uj^ij JLjjj ^il! 
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j-»ljs jjitiii U^ji r Ja rA^r^^ ^jts : <i>tjU- SJ » (i) 

jMkHj cH 3 ^ 6*J -N*^ 6* LI JL*- AV os ^jjf«^ (Y) 

. *r 0a ^jjjf*^ (r) 
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u. 

(Y)" ^AjUi y3J| oLpJt 
CijJ j>j£ill UjJ&j v^AaJt >ufl»H ^ f ^UImiVI u^j 

jJkj " Ernest Renan i-ij>*-*fl ^j-uujill ^jj Ja^uM ^ ^Jl jja. 

" E. Renan, one of the seminal figures in the formation of 

European idea about Islam " 
j (Semites):!-* u*—a ^ ^-ilj f!Uil &i lMu ^ " 

Cyfito fiLJiSj p& ^luJt o^aJt 0> j (Aryans) 

W5 t WA (>o r _a. fklt £±jl2 (Y) (V) 

*_4*^ A\o *YAi »ro> ^ > c ^1— lifl : Jij; (r) 

OjlLai 4^ (( ^t ju-iVt >.j ■ *j — .■ j:' (j-sj ju_Jfl 
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Jul jSij -LnL-tfl ft jLiaJl ^ <J JjJUl lit £il <flUlt U2* 




* jJL. a*j ( jl^jAj " : J>M (,JUI j fSL-tfl ) 

.5 ^ SjSi y ^USI ^3p Sjiifl *JJ flj i<j& 

^JftJ <>• j^-yy f ^Jl fitting) J>JaVl ^ 



*L-*^j vj*-^ <!»*>• - - Jj»"' ■ * «J 

0)" cr^J^ o-y^J 



: Jqj\ j A. Hourani, Islam in European Thought, PP. 28 - 29(>) 
H. Wardman, E. Renan: A Critical Biography, London, 1964 PP. 46-47 
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Ot-yj Cj-muJ t!^ ^Jj t^ttdl ^jj Ukji (jU .lis (cjUH) ^fiLS 

Chi W*Jc L-l^J AJ (J >k j J ^ A^t yijl^ ^-uu jilt cij , «1 jiH 

0)" Ch. Lassen 0— V <&L-y.jS ^— 3tAl Jj.A1.mH 4J2 A_SU* 

^ - ^dt IfjUll g»3 ySM - jjVI JjfcM A^jkj 6* £j* 

^ j*> 5-^1* Lfij J_jSj tJiL-uaill ^ j*> L^lj <"ni .. ilj <...A_fi& 

Vlj^ll v^tull jk **jM * jA, 



. YY o-a (Y) 

. y^/ya a* j#U*lt £*>dl (r) 
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S.U«UI Lkjjuey i^SljJall 43** JLaa 41 jill ^^uot <J Vj 

• 0>(Sj*lj*fl) ^JUA sij^ 

LH ^ t-iuJj »jl>s ifljLf* y-L-k J*— 11 jJftl J-ti JOW^ Jsot tjP 0) 
JjiU Ijl^JU 0^ ii—fl u-L y4 J>»» »j* OUy. jij a J^L. <>*4i 

. jiAi jaJi j* tixis fjuji Jjj^i ljUj14 <> 

f » m i/i/r. ^iiS7 *sy^ y^y/^ 

j jrf—lSj itJL-^j LhM V>*W oA^i t,i ^-JJUA 

>■ 
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N At 



Vj-iil O^S o-^Lj Urf i^Ufl jJUJI ^ iilSill j JAdl J^JU 



^^^^^^ ^Bj^^^^^fcrftf^ ^^^^^^ ^^J*^ 

C^i* JJ^^ 1 y-^ 4 ^ S&t J J*^ J*2*-y Uij 

0)!! ^yflfcl) 

IjjJ ^udj Jj* V Jlj-JH-VI ol : W JjSldl 




. ( MAI / \ I t> jijj ) (\) 



Mammon A. It Otbb, " Tht RtacUon 



(') 
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Oli <*Lti ^ JUUSj tij^i ojLu, ^1 ^Jk OaliS J 0*y 

(o^Sjjl) JLL.I Uf »jj jU* ^Sfl ^Ajlj^l fjMj^L tttJaJI Aija. 




^^^^^^■^■jV 1 ™ ™ ^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^W ^^^^ vMH^^H^H ^^^^^^^P^^^PMH^^^^^^^v ^^^^^^B^^^^^ ^^^^KK^^^^^^^^ ^^^^ W ^^^^^^^^^^ ^^^^^^^^^^ ^^^^f^^^^^^^^^^^^^ ^^^^^^^ ^^^^^^^^^^^ 

fal^jj o^jjJ) uiuijj <jP ^uSj j*J l£LS Jaj UJjC- i^jaju 

»1* ^Jtl Jj i^lto j CtU jLt o^i v jsJ! jiijl 1^1 ^k- <$jl 

.jSill S.fckjj Ailfl Sj&j j*j ...t^UjLJt 

A-Ja^ A-«$ljil y jt—AU ijjniiitij JL^lu^V) SLjaJI v^S j.ni'i 
_ ^iLu-VI jj&j Ujjft life Ju*iM\ 4 J ySM ^Liftfl o^ljfrVl 6» 6* 
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> AT 

0 

-Sj^Vi yiiiuu ijjkiA^jiii *i jjU-di cijjks jii 

.< ii|it lib (3ji*j 

5^MflUt*H Jt>J^MiVI vlL**y«> ^32 Sj life (j^uC : JLw j * 

:^ f U ^ jfl (aLfc*) tr^jM o^jM 6* 

0 

pLaj UjL. fl^ aj* J Lrfj i...^*gL^ Citel jSiVI >i 6- j 

.( \w/yr. (Y) 
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VAV 

1 . ■ » 

4>-fcU tf ih , rt 4 . j A-^Jj 4 4-£j]^5 jjJ^j ^JU&I Jjmj, tl\ <> 

. 4 JliVI jb 

•jftLiHj Aikj kpSjt huh njjS j*iluul| j QjjAiaxIl r^fj) jum .J _ A 
. Sjp— all jb ijjl jASi All) Jj& iivi jj3i\ifl JjIxj 4AjSI j^allt 
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. ^ ^ t A 4 » jk\jl\ i y** ja uu* ji leu jj2S.il! 
iiiljj <> Jjty f j\*il ) *l*-tttj *_L-lill : f j^ JLuill - \ 6 
O^la j^i S jj*aa <-Luo < J^jkfl JjljS jj2S.il! <-a*jj ( (dL*VI 

. JkAAi j*Sdl! (jjj*. < lxll <_iaJ 

it^jjj^j iillA ( y-u&Ly.VI till j3l! JIX. ) : (jj*-iijj- W 
* ^JLI^Jt JtjJ&ytfl * Jjjij (jla J>txi .J _ H 



. jJaS / 4_*>ill 4 
4_^j-ij*ll Jlj 'VwnVI : (J S jaLJ\ *-jJ1 ..i_ Y> 
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fL*o* .4 Uj-iS t 3 ji i Jill ^lUSA ^ QMjji : I Mn.»-Yt 

i^-tfUjfl 1 1 1H ^4 j <LyJ : y-Plf-H ^" .4 - Yt 

^JJH 4 JUS 3-**j3 1 Jl^Siyfitl : 4-juy. 4jjj| _ Y« 

* jS4» t tr Ju-a. 6--^ ^3L-a .4j ^ic .4 *U^j3 

Jj>iJl Jb « ajSj.VinnJtj ^U»VI : y-oli J^bJI 4^ .4 - Y* 

3 ioffl l tJL2l 4-^43 * (JjljJl 4-^ tf lkA» ^.la r\ 
« Y Ja t f5L**Vlj OjS j AS J) t 1 j4>D 4-^ . 4 _ fY 
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. JjjLmSIj (jibjIU iUUflVI jb S >1j 







4 j" 3 1 f-^lw 

i-pS* i &*iaJI £-Jajil t 4-1*4 j-tf^ . J _ f A 




i bijbuMjb 
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